The Major Prophets

The Prophets of Israel Viewed as a Whole

THEIR DESIGNATION

The first division of the Old Testament was known as the Law with the
second being called the Former Prophets, but these included four books
which have already been outlined —Joshua, Judges, Samuel, and Kings.
Though these books deal with the history of Israel, they were composed from
a prophetic viewpoint and possibly even the authors themselves may have
been prophets by profession.

The seventeen books considered in this section were classified in the Hebrew
Bible as the Latter Prophets. The term ‘latter’ speaks primarily of their place
in the canon rather than of their chronological position. These prophets are
sometimes called the writing prophets because their authors wrote or
recorded their utterances. There were other oral prophets like Nathan, Ahijah,
Iddo, Jehu, Elijah, Elisha, Oded, Shemaiah, Azariah, Hanani, Jahaziel, and
Huldah who left no records of their utterances. Mostly because of their size,
the Latter Prophets are subdivided into the Major Prophets (Isaiah, Jeremiah,
and Ezekiel), and the twelve Minor Prophets, whose writings could all be
included in one large scroll which came to be known in Greek as the
Do,,decaprophe,,ton, “the Twelve-Prophet Book™).50 Daniel, usually viewed
as one of the Major Prophets in the English Bible, actually appears in the
third division of the Hebrew Canon called “the Writings.”

Lamentations will also be dealt with here because of its place in the English
Bible, though in the Hebrew Bible it is among the five rolls or megilloth, the
shorter books, which were brief enough to be read publicly on anniversaries.

THEIR DESCRIPTION



The authors of these books were described or referred to by a number of
terms due to the nature of their ministry and calling. They were called
prophets, seers, watchmen, men of God, messengers, and servants of the
Lord. Unger writes:

According to I Samuel 9:9 the prophet was in earlier Israel commonly called a ro’eh, that
is one who perceives that which does not lie I the realm of natural sight or hearing.
Another early designation of similar etymology was a hozeh “one who sees
supernaturally” (Il Samuel 24:11). Later the Hebrew seer was more commonly called a
nabhi’ (I Samuel 9:9). This popular name is to be related the Accadian nabu, “to call or
announce,” either passively, as Albright (From the Stone Age to Christianity, 1940, pp.
231 ff.), “one who is called” (by God), or actively with Koenig (Hebraeisches and
Aramaeisches Woerterbuch zum Alten Testament, 1936, p. 260), ““an announcer” (for), or
preferably with Guillaume (Prophecy and Divination, 1938, pp. 112f), who construes the
term to mean that the prophet is the passive recipient of a message manifest in his
condition as well as in his speech, and is “one who is in the state of announcing a
message which has been given to him” (by God).51

As can be seen from Unger’s comments, a certain amount of uncertainty
exists regarding the exact meaning of the word “prophet.” The word prophet
is from the Hebrew ayb|n* (nabi). The deviration of this word is a matter of
controversy, but the essential idea in the word is that of an authorized
spokesman. This is clear, not from the etymology of this word which has been
lost in antiquity, but from its use in three Old Testament passages: (1) Exodus
6:28-7:2. When Moses objected to being the spokesman for God to Pharaoh,
God appointed Aaron to be Moses prophet, i.e., his authorized spokesman.
The issue here is one person speaking for another. (2) Numbers 12:1-8.
Aaron and Miriam, perhaps out of jealousy, sought to supplant Moses as
mediator of God’s revelation with themselves (cf. Vs. 2), but God
dramatically intervened to show He would speak directly with Moses alone
and that He would also speak through those called prophets by dreams and
visions. But the implication as to the meaning of “prophet” is clear. A true
prophet is one who speaks for God to man. (3) Deuteronomy 18:9 -22. Just
before the death of Moses, we have the formal announcement of the office of
the nabi, the prophet, on a continuing basis.52 These verses make it clear that
the prophet is one who speaks forth the message which God has revealed to
him.



THEIR DIRECTIVE OR MESSAGE

As a mouthpiece or spokesman for God, the prophet’s primary duty was to
speak forth God’s message to God’s people in the historical context of what
was happening among God’s people. The broadest meaning is that of
forthtelling; the narrower meaning is that of foretelling. In the process of
proclaiming God’s message, the prophet would sometimes reveal that which
pertained to the future, but, contrary to popular opinion, this was only a small
part of the prophets message. Forthtelling involved insight into the will of
God; it was exhortative, challenging men to obey. On the other hand,
foretelling entailed foresight into the plan of God; it was predictive, either
encouraging the righteous in view of God’s promises or warning in view of
coming judgment. So the prophet was the divinely chosen spokesman who,
having received God’s message, proclaimed it in oral, visual, or written form
to the people. For this reason, a common formula used by the prophets was,
“Thus says the Lord.”

As God’s spokesman, their message can be seen in a three-fold function they
had among the people of God in the Old Testament:

First, they functioned as preachers who expounded and interpreted the
Mosaic law to the nation. It was their duty to admonish, reprove, denounce
sin, threaten with the terrors of judgment, call to repentance, and bring
consolation and pardon. Their activity of rebuking sin and calling for
repentance consumed far more of the prophets’ time than any other feature of
their work. The rebuke was driven home with predictions about the
punishment that God intended to send on those failing to heed the prophet’s
warning (cf. Jonah 3:4).

Second, they functioned as predictors who announced coming judgment,
deliverance, and events relating to the Messiah and His kingdom. Predicting
the future was never intended merely to satisfy man’s curiosity, but was
designed to demonstrate that God knows and controls the future, and to give
purposeful revelation. The prediction given by a true prophet would be
visibly fulfilled. The failure of the prediction to be fulfilled would indicate
that the prophet had not spoken the word of Yahweh (cf. Deut. 18:20-22).In 1



Samuel 3:19 1t 1s said of Samuel that the Lord was with him and let none of
his prophetic words fail (lit., “fall to the ground”).

Finally, they functioned as watchmen over the people of Israel (Ezek. 3:17).
Ezekiel stood as a watchman on the walls of Zion ready to trumpet a warning
against religious apostasy. He warned the people against political and military
alliances with foreign powers, the temptation to become involved in idolatry
and Canaanite cultic worship, and the danger of placing excessive confidence
in religious formalism and sacrificial ritual.

While the prophets functioned in various ways as they communicated God’s
message, they occupied one major role in Israel’s religious system. The
prophets in Israel occupied the role of a royal diplomat or prosecuting
attorney, indicting the nation for violations of the Mosaic covenant.53

A COMPARISON OF THE FOUR MAJOR PROPHETS54
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By way of review, it would be well to remember that the Law laid the
foundation for Christ by the election (Genesis), redemption (Exodus),
sanctification (Leviticus), direction (Numbers), and instruction



(Deuteronomy) of the nation of Israel as the custodians of the oracles of God
(Rom. 3:1) and the channel for Messiah (Gen. 12:1f; Rom. 9:4-5).

Then further preparation for Christ was given in the Historical Books by
giving the nation the Land of Israel for their possession (Joshua). The nation
was then oppressed by foreign nations and was unfaithful, still God raised up
judges and found faithfulness in the nation (Ruth). Stabilization was given to
the nation under king Saul (1 Samuel), then expansion under king David (2
Samuel), and glorification of the nation under Solomon’s reign (1 Kings
1-10). This was followed with division in the nation (1 Kings 11 -22) into the
northern 10 tribes and the southern tribes of Judah and Benjamin. These both
suffered deterioration (2 Chronicles) resulting eventually in deportation by
Assyria and Babylon (2 Kings). Consequently, the Temple suffered
deprivation (1 Chronicles) and destruction (2 Chronicles). However, God’s
faithfulness to His promises remained and so there was reconstruction of the
Temple (Ezra) and restoration of a remnant of the nation to the land
(Nehemiah) followed by protection of God’s people (Esther).

All the while, in the Poetical Books there was always spiritual aspiration for
Christ with the moral foundation being laid in the Law and the national
framework being developed in the books of History.

Through the Prophetical Books we have the nation of Israel, through the
prophets, looking forward with great expectation to Christ. This is done in the
following ways:

The earlier prophets (Hosea, Joel, Amos) expect a national restoration by the Messiah.
Isaiah and Micah predict international salvation through the coming of Christ. But
Obadiah, Jonah, Nahum, Habakkuk and Zephaniah warn of God’s retribution on the
nations. Lamentations grieves over God’s retribution on His people but Jeremiah looks
for a covenantal reaffirmation in Christ. Ezekiel expects the nation’s religious restoration
and Daniel predicts its political restoration. After the Babylonian captivity Haggai and
Zechariah exhort the people in their religious reconstruction and Malachi in their social
and moral reconstruction, as they await the coming of the “sun of righteousness [that]
shall rise, with healing in its wings” (Mal. 4:2).56



ISAIAH (The Salvation of Yahweh)

AUTHOR:

As the book clearly declares, the author is Isaiah, the son of Amoz, an
apparently influential and distinguished Jewish family. Isaiah but he appears
to have been on familiar terms with the royal court even in the reign of Ahaz.
He was evidently a well- educated student of international affairs, who spent
most of his time in the city of Jerusalem, where he rubbed shoulders with
royalty and gave advice on foreign affairs because he was so in touch with
the crosscurrents of world affairs. Though often scoffed at, being directed by
God, he vigorously opposed any entangling alliances with foreign powers
(whether with Assyria as against Samaria and Damascus, or with Egypt as
against Assyria). As warned by the Lord in chapter six, his cause was doomed
to failure, for both government and people chose to put their trust in the
political alliances of man rather than in the sure person and promises of God.

An old tradition relates that he was martyred at some time in the reign of
Manasseh, possibly by being sawed in two inside a hollow log (d. Heb.
11:37). Since he records the death of Sennacherib in Isa. 37:37-38, it is fair to
assume that Isaiah lived until after Sennacherib’s death in 681 b.c.57

The unity of the book of Isaiah has been challenged by liberal critics who
hold that a “Deutero-Isaiah” wrote chapters 40-66 after the Babylonian
captivity. Concerning the various viewpoints of the critics, Ryrie writes.

Much dispute has arisen over the authorship of chaps. 40-66. Some assign the entire
section to a “Deutero-Isaiah,” who lived around 540 B.C. (after the Babylonian
captivity). Others see a “Trito-Isaiah,” who wrote chaps. 56-66. Still others see insertions
and editing as late as the first century B.C., a position difficult to maintain in view of the
discovery of the Qumran Isaiah scroll dated in the second century B.C.

These suggestions attempt to eliminate the supernatural element necessary for predictive
prophecy. Hence, the Babylonian captivity and the return under a Persian king
(specifically named Cyrus) are not viewed as being predicted 150 years in advance, but as
happenings recorded after the events. But even if one were to grant such a conclusion, it



would not invalidate predictive prophecy. The name of King Josiah was predicted by a
prophet three centuries before his time (1 Kings 13:2), and Bethlehem was named as the
birthplace of Messiah seven centuries before the event (Mic. 5:2). In addition, there is
predictive prophecy in chaps. 1-39 of Isaiah (see 7:16; 8:4,7; 37:33-35; 38:8 for
prophecies soon fulfilled and 9:1-2; 13:17-20 for prophecies of the more distant future).

If “Deutero-Isaiah” lived in Babylon, as is claimed, he shows little knowledge of
Babylonian geography but great familiarity with Palestine (41:19; 43:14; 44:14). Further,
it is asserted that differences in language and style can only be accounted for by assuming
different authors, a theory which, if applied to Milton, Goethe, or Shakespeare, would
force us to conclude that many of their writings were spurious. On the contrary, one can
point out 40 or 50 sentences and phrases that appear in both sections of the book and that
therefore argue for single authorship (cf. 1:20 with 40:5 and 58:14; 11:6-9 with 65:25;
35:6 with 41:18, etc.).

To claim two or more authors for this book is also to contradict the evidence of the New
Testament. Quotations from chaps. 40-66 are found in Matthew 3:3; 12:17-21; Luke
3:4-6; Acts 8:28; Romans 10:16, 20, and all are attributed to Isaiah. Moreover, in John
12:38-41, quotations from Isaiah 6:9-10 and 53:1 appear together, and both are ascribed
to the Isaiah who saw the Lord in the Temple vision of chap. 6. We must therefore
conclude that the same author was responsible for the entire book and that no part of it
was written at the time of the Babylonian captivity.58

For more on this issue, see Gleason Archer’s coverage in his work, A Survey
of Old Testament Introduction, Updated and Revised Edition, 1994, Moody
Bible Institute, Paperback Edition.

DATE:
740-680 B.C.

Isaiah had a very long ministry that ranged from around 740 to 680. His
ministry began near the end of the reign of Uzziah (790-739 B.C.) and
continued through the reigns of Jotham (739-731 B.C.), Ahaz (731-715 B.C.),
and Hezekiah (715-686 B.C.). From the standpoint of Gentile rulers of the
time, Isaiah ministered from the time of Tiglath-pileser (745-727 B.C.) to the
time of Sennacherib (705-681 B.C.) of Assyria.



He outdated Hezekiah by a few years because chapter 37, verse 38, records the death of
Sennacherib in 681 B.C. Hezekiah was succeeded by his wicked son Manasseh who
overthrew the worship of Yahweh and no doubt opposed the work of Isaiah.59

TITLE OF THE BOOK:

The title, Isaiah, is obviously taken from the name of the human author who,
under the inspiration of the Holy Spirit, composed it. The Hebrew name of
this prophet, Yes,,aaya,,hu,, means Yahweh is salvation, which appropriately,
is an excellent summary of the theme and contents of the book.

THEME AND PURPOSE:

As just mentioned, Isaiah’s name provides the theme of the book, “salvation
is of Yahweh.” This is most evident by the fact the term “salvation” occurs
some twenty-six times in [saiah but only seven time in all the other prophets
combined. Because of this, Isaiah has been called “the evangelical prophet”
because he says so much about the salvation and redemptive work of
Messiah. In fact, more is said about the person and work of Messiah in His
first and second advents than in any other Old Testament book. In some
respects, Isaiah is a miniature Bible. It has sixty-six chapters while the Bible
has sixty-six books. The first thirty-nine chapters of Isaiah correspond to the
thirty-nine books of the Old Testament which largely anticipate the coming of
Messiah. The last twenty-seven chapters of Isaiah neatly parallel the twenty-
seven chapters of the New Testament because they speak a great deal about
Messiah and His Kingdom as the Servant of the Lord. Chapters 1-39 speak of
man’s great need of salvation while chapters 40-66 reveal God’s provision of
Salvation in Messiah and His kingdom.

Summarizing the theme and content, Archer writes:

Appropriately enough, the basic theme of [saiah’s message is that salvation is bestowed
only by grace, by the power of God, the Redeemer, rather than by the strength of man or
the good works of the flesh. The holy God will not permit unholiness in His covenant
people, and will therefore deal with them in such a way as to chasten and purge them and
make them fit to participate in His program of redemption. Isaiah sets forth the doctrine
of Christ in such full detail that he has rightly been described as “the evangelical



prophet.” Deeper Christological insights are to be found in his work than anywhere else
in the Old Testament.60

KEY WORD:

Again in keeping with the theme and Isaiah’s name, the key word is
salvation.

KEY VERSES:

7:14. “Therefore the Lord Himself will give you a sign: Behold, a virgin will be with
child and bear a son, and she will call His name Immanuel.

9:6-7. For a child will be born to us, a son will be given to us; And the government will
rest on His shoulders; And His name will be called Wonderful Counselor, Mighty God,
Eternal Father, Prince of Peace. There will be no end to the increase of His government or
of peace, On the throne of David and over his kingdom, To establish it and to uphold it
with justice and righteousness From then on and forevermore. The zeal of the LORD of
hosts will accomplish this.

53:4-7. Surely our griefs He Himself bore, And our sorrows He carried; Yet we ourselves
esteemed Him stricken, Smitten of God, and afflicted. But He was pierced through for
our transgressions, He was crushed for our iniquities; The chastening for our well-being
fell upon Him, And by His scourging we are healed. All of us like sheep have gone astray,
Each of us has turned to his own way; But the LORD has caused the iniquity of us all To
fall on Him. He was oppressed and He was afflicted, Yet He did not open His mouth;
Like a lamb that is led to slaughter, And like a sheep that is silent before its shearers, So
He did not open His mouth.

KEY CHAPTERS:

Chapter 53: With a book so full of rich truth and Messianic anticipation,
deciding of a key chapter is not easy, but surely [saiah 53 which points to
Messiah as a suffering Savior who must die for our sin, is the most
remarkable and key chapters of the Old Testament.

KEY PEOPLE:



Isaiah the prophet is the key human personage, but Yahweh by the way He is
focused on as the Mighty One of Israel, as the Holy One of Israel, and as the
Lord God of Hosts, 1s clearly the chief focus of Isaiah’s book.

CHRIST AS SEEN IN ISAIAH:

No book of the Old Testament presents a portrait of Christ that is as complete
and comprehensive as does Isaiah. [saiah portrays Messiah in His sovereignty
above (6:1f), birth and humanity (7:14; 9:6; 11:1), in His ministry by the
Spirit (11:2f), His divine nature (7:14; 9:6); His Davidic descent (11:1); His
work of redemption as our substitute (53), His ministry as the Servant Savior
(491f), and much more.

OUTLINE:

Due to the size of Isaiah, we will restrict the outline to major sections.
I. Prophecies of Denunciation and Judgment (1:1-39:8)

A. Prophecies Against Judah (1:1-12:6)

1. The Condemnation of Judah (1:1-5:30)

2. The Commission of the Prophet (6:1-13)

3. The Coming of Messiah (7:1-12:6)

B. Prophecies Against Gentile Nations (13:1-23:18)

1. Against Babylon (13:1-14:23)

2. Against Assyria (14:24-27)

3. Against Philistia (14:28-32)



4. Against Moab (15:1 - 16:14)

5. Against Damascus and Her Ally, Israel (17:1-14)

6. Against Ethiopia (18:1-7)

7. Against Egypt (19:1-20:6)

8. Against Babylon (21:1-10)

9. Against Edom (21:11-12)

10. Against Arabia (21:13-17)

11. Against Jerusalem (22:1-25)

12. Against Tyre (23:1-18)

C. Prophecies of the Day of the Lord (24:1-27:13)

1. Judgments of the Tribulation (24:1-23)

2.The Triumphs and Blessings of the Kingdom (25:1-27:13)
D. Prophecies Against Israel and Judah (Woes and Blessings) (28:1-35:10)
1. Woe on Samaria (28:1-29)

2. Woe on Judah (29:1-31:9)

3. Behold Messiah and His Kingdom (32:1-20)

4. Woe to Assyria, the Spoiler of Jerusalem (33:1-24)



5. Woe to the Nations (34:1-17)

6. Behold the Coming Kingdom (35:1-10)

E. Prophecies Against Sennacherib (36:1-39:8)

1. The Taunt from Assyria (36:1-22)

2. The Truth from God (37:1-7)

3. The Threat from Assyria (37:8-35)

4. The Triumph over Assyria (37:36-38)

5. The Sickness of Hezekiah (38:1-22)

6. The Stupidity of Hezekiah (39:1-8)

II. Prophecies of Comfort or Consolation (40:1-66:24)
A. Prophecies of Israel’s Deliverance and the Greatness of God (40:1-48:22)

B. Prophecy of Israel’s Deliverer; the Salvation of the Suffering Servant
(49:1-57:21)

C. Prophecies of Israel’s Glorious Future; God’s Program for Peace
(58:1-66:24)

JEREMIAH (Warnings Against Sin and Judgment)

AUTHOR:

As with Isaiah, this book clearly identifies the human author who is Jeremiah
the son of Hilkiah from the priest city of Anathoth in the land of Benjamin



(1:1). Jeremiah dictated his prophecies to Baruch, his secretary. Only chapter
52 was not written by the prophet. Jeremiah is often called the “weeping
prophet” (9:1; 13:17) or the “prophet of loneliness” perhaps because he was
commanded not to marry (16:2). He is also known as the reluctant prophet
(1:6), but he faithfully proclaimed God’s judgments on an apostate Judah
even though he experienced opposition, beatings, and imprisonment
(11:18-23; 12:6; 18:18; 20:1-3; 26:1-24; 37:11-38:28).

DATE:
627-585 B.C.

Jeremiah was a contemporary of Zephaniah, Habakkuk, Daniel, and Ezekiel.
His prophetic ministry began in 626 B.C. and ended sometime after 586. His
ministry was immediately preceded by that of Zephaniah. Since Ezekiel
began his ministry in Babylon in 593 he too was a late contemporary of this
great prophet in Jerusalem. How and when Jeremiah died is unknown though
Jewish tradition asserts that Jeremiah was put to death while living in Egypt
(cf. Heb 11:37).

TITLE OF THE BOOK:

The book takes its name from it author, Jeremiah. “The name Jeremiah,
Yirme-Ya,,hu,, apparently means ‘Jehovah establishes’ (Orelli in ISBE), if the
verb ra,,ma, (“to throw”) is to be understood in the sense of laying a
foundation.”61 But compare the following regarding Jeremiah’s name:

The meaning of his name is uncertain. Suggestions include “The LORD exalts” and “The
LORD establishes,” but a more likely proposal is “The LORD throws,” either in the sense
of “hurling” the prophet into a hostile world or of “throwing down” the nations in divine
judgment for their sins.62

THEME AND PURPOSE:



Two themes are prominent: warnings of God’s judgment against sin are
prominent throughout the book, but with that there was also the message of
hope and restoration if the nation would genuinely repent.

As hinted earlier, an aura of conflict surrounded Jeremiah almost from the
beginning. He lashed out against the sins of his countrymen (44:23), scoring
them severely for their idolatry (16:10-13, 20; 22:9; 32:29; 44:2-3,8,17-19,
25)—which sometimes even involved sacrificing their children to foreign
gods (7:30-34). But Jeremiah loved the people of Judah in spite of their sins,
and he prayed for them (14:7, 20) even when the Lord told him not to (7:16;
11:14; 14:11).63

KEY WORDS OR IDEAS:

Judah’s last hour in view of backsliding and unfaithfulness. There are more
references to Babylon in Jeremiah (164) than in all the rest of the Bible
together.

KEY VERSES:

1:4-10. Now the word of the Lord came to me saying, “Before I formed you in the womb
I knew you, And before you were born I consecrated you; I have appointed you a prophet
to the nations.” Then I said, “Alas, Lord God! Behold, I do not know how to speak,
Because I am a youth.” But the Lord said to me, “Do not say, ‘I am a youth,” Because
everywhere I send you, you shall go, And all that I command you, you shall speak. “Do
not be afraid of them, For I am with you to deliver you,” declares the Lord. Then the Lord
stretched out His hand and touched my mouth, and the Lord said to me, “Behold, I have
put My words in your mouth. “See, I have appointed you this day over the nations and
over the kingdoms, To pluck up and to break down, To destroy and to overthrow, To build
and to plant.”

7:23-24. “But this is what I commanded them, saying, ‘Obey My voice, and I will be
your God, and you will be My people; and you will walk in all the way which I command
you, that it may be well with you.” “Yet they did not obey or incline their ear, but walked
in their own counsels and in the stubbornness of their evil heart, and went backward and
not forward.



8:11-12. “And they heal the brokenness of the daughter of My people superficially,
Saying, ‘Peace, peace,” But there is no peace. “Were they ashamed because of the
abomination they had done? They certainly were not ashamed, And they did not know
how to blush; Therefore they shall fall among those who fall; At the time of their
punishment they shall be brought down,” Declares the LORD.

KEY CHAPTERS:

In keeping with the suffering Jeremiah experienced, chapter 1 is surely a key
chapter in that it records the call of the prophet. Then chapter 23 is key in
that it gives the prophecy of the Messiah, the righteous branch who is seen in
contrast to the wicked shepherds and lying prophets described in this same
chapter. Twenty-four is another important chapter because it prophecies the
Babylonian captivity which will last for seventy years. Finally, chapters
31-32 are key in that they speak of restoration, the New Covenant when the
Lord will “Put My law in their minds, and write it on their hearts; ...” (31:33)

KEY PEOPLE:

The key person throughout is of course Jeremiah, his preaching, resistance,
and persecution.

CHRIST AS SEEN IN JEREMIAH:

Many pictures of Christ are seen in Jeremiah: He is portrayed as the fountain
of living waters (2:13; cf. John 4:14), the balm of Gilead (8:22), the Good

Shepherd (23:4), a Righteous Branch (23:5), and the Lord our Righteousness
(23:6). He is seen as the one who will bring in the New Covenant (31:31-34).

Another prophecy in Jeremiah has significant Messianic implications.

The curse on Jehoiachin (Jeconiah, Coniah) meant that no physical descendant would
succeed him to the throne (22:28-30). Matthew 1:1-17 traces the genealogy of Christ
through Solomon and Jeconiah to His legal (but not His physical) father Joseph. but no
son of Joseph could sit upon the throne of David, for he would be under the curse of
Jehoiachin. Luke 3:23-38 traces Christ’s lineage backward from Mary (His physical



parent) through David’s other son Nathan (Luke 3:31), thereby avoiding the curse. The
Righteous Branch will indeed reign on the throne of David.64

OUTLINE:

I. Jeremiah’s Call and Commission (1:1-19)
A.The Call (1:1-10)

B. The Confirmation of the Call (1:11-19)

II. Prophecies to Judah (2:1-45:5)

A.The Condemnation of Judah (2:1-25:38)

1. Judah’s Willful Sin (2:1-3:5)

2. Judah’s Chastening (3:6-6:30)

3. Judah’s Wrong Religion (7:1-10:25)

4. Judah’s Breaking of God’s Covenant (11:1-13:27)
5. Judah’s Coming Drought (14:1-15:9)

6. Judah’s Prophet Recommissioned (15:10-16:9)
7. Judah’s Sins (16:10-17:27)

8. Judah and the Sovereign Potter (18:1-23)

9. Judah as a Broken Jar (19:1-20:18)

10. Judah’s Kings (21:1-23:8)



11. Judah’s False Prophets (23:9-40)

12. Judah’s Captivity (24:1-25:38)

B. The Conflicts of Jeremiah (26:1-29:32)

1. Judah’s Reaction to Jeremiah’s Ministry (26:1-24)
2. Judah’s Advice from Jeremiah: Submit to Nebuchadnezzar (27:1-29:32)
C. Judah’s Hope of Restoration (30:1-33:26)

D. Events Before the Fall of Jerusalem (34:1-38:28)
E. The Fall of Jerusalem (39:1-18)

F. Events After the Fall of Jerusalem (40:1-45:5)

III. Prophecies to the Gentiles (46:1-51:64)

A. Prophecies Against Egypt (46:1-28)

B. Prophecies Against the Philistines (47:1-7)

C. Prophecies Against Moab (48:1-47)

D. Prophecies Against Ammon (49:1-6)

E. Prophecies Against Edom (49:7-22)

F. Prophecies Against Damascus (49:23-27)

G. Prophecies Against Arabia (49:28-33)



H. Prophecies Against Elam (49:34-39)

I. Prophecies Against Babylon (50:1-51:64)
I'V. Historical Supplement (52:1-34)

A. The Fate of Jerusalem (52:1-23)

B. The Fate of Certain People (52:24-34)

LAMENTATIONS (A River of Tears)

AUTHOR:

The author of Lamentations is unnamed in the book, but two lines of
evidence favor Jeremiah as the author.

1. External Evidence: The consensus of Jewish tradition attribute the book to
Jeremiah. The superscription to Lamentations in the Septuagint points to
Jeremiah as the one weeping over the captivity and the desolation of
Jerusalem.

2. Internal Evidence: That the author is an eyewitness of Jerusalem’s siege
and fall is clear from the graphic nature of the scenes portrayed in the book
(cf. 1:13-15; 2:6,9; 4:1-12). Further, there are a number of similarities
between the books of Jeremiah and Lamentations (e.g., the phrase “daughter
of”” occurs about 20 times in each book). In addition, Jeremiah is connected
with this type of literature in 2 Chronicles 35:25).

DATE:
586 or 585 B.C.

Since the book was written soon after Jerusalem’s destruction which was
completed in 586, the earliest possible date for the book is 586 B.C. The



graphic immediacy of Lamentations argues for a date shortly after this like
586 or 585 B.C.

TITLE OF THE BOOK:

The Hebrew title of the book is de,ka, (“How ... !”"), the first word found in
1:1,2:1; and 4:1. Because of its subject matter, the book is also referred to in
Jewish tradition as ginot, “Lamentations,” which is the title given to it in the
Greek Septuagint and Latin Vulgate.

THEME AND PURPOSE:

The primary theme of the book is a lament or mourning over the woes that
had fallen on sinful Judah and the pitiable destruction of the holy city and the
temple. God’s promised judgment for Judah’s sin has come. A second theme
flows out of this of judgment for sin. Thus the prophet appeals to the
chastened nation that they recognize God was just and righteous in His
dealings with them, and that they cast themselves upon His mercy in a spirit
of repentance.

Yahweh has poured out His wrath, but in His mercy He will be faithful to His covenant
promises. “Though the Lord’s mercies we are not consumed, because His compassions
fail not. They are new every morning; great is Your faithfulness” (3:22-23).65

The special contribution of the prophet Jeremiah as seen in Jeremiah and
Lamentations can be observed by a comparison of these two books:66
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KEY WORD:



In view of the theme and nature of the book, the key word is mourning or
lamentations.

KEY VERSES:

2:5-6. The Lord has become like an enemy. He has swallowed up Israel; He has
swallowed up all its palaces; He has destroyed its strongholds And multiplied in the
daughter of Judah Mourning and moaning. And He has violently treated His tabernacle
like a garden booth; He has destroyed His appointed meeting place; The LORD has
caused to be forgotten The appointed feast and sabbath in Zion, And He has despised
king and priest In the indignation of His anger.

3:21-24. This I recall to my mind, Therefore I have hope. The LORD’S lovingkindnesses
indeed never cease, For His compassions never fail. They are new every morning; Great
is Your faithfulness. “The LORD is my portion,” says my soul, “Therefore I have hope in
Him.”

KEY CHAPTERS:

Surely chapter 3 stands as a pinnacle in the midst of the other chapters of
ruin and destruction for here the author expresses his faith and hope in God’s
mercy who will not reject His people forever.

CHRIST AS SEEN IN LAMENTATIONS:

Lamentations includes two elements that portray the Savior: (1) It portrays
Him as the Man of Sorrows who was acquainted with grief, who was
afflicted, despised, and scorned by His enemies (cf. 1:12; 3:19: 2:15-16; 3:14,
30). (2) Jeremiah’s weeping over the destruction of Jerusalem is perhaps also
a picture of Christ who wept over Jerusalem (see Matt. 23:37-38).

OUTLINE:

I. The Destruction of Jerusalem (1:1-22)

A. The Lament of the Prophet (1:1-11)



B. The Lament of the City of Jerusalem (1:12-22)
II. The Lord’s Anger Against His People (2:1-22)
A. The Anger of God (2:1-10)

B. The Author’s Lament (2:11-22)

III. The Distraught Prophet (3:1-66)

A. His Lament (3:1-18)

B. His Hope (3:19-42)

C. His Suffering (3:43-54)

D. His Prayer (3:55-66)

IV. The Defeated People of Jerusalem (4:1-22)
A. The Siege of the City (4:1-12)

B. The Reasons for the Siege (4:13-20)

C. The Hope for the Future (4:21-22)

V. The Prayer for Restoration (5:1-22)

A. Confession (5:1-18)

B. Petition (5:19-22)

EZEKIEL (They Shall Know That I Am Yahweh)



AUTHOR:

The author 1s Ezekiel the priest, son of Buzi, who received his call as a
prophet while in exile in Babylon (1:1-3). His ministry as a prophet
demonstrates a priestly focus with his concern for the temple, priesthood,
sacrifices, and the shekinah glory of God. What is known of Ezekiel is
derived entirely from the book of Ezekiel itself. He was married (see
24:15-18), lived in a house of his own (cf. 3:24; 8:1) and, along with his
fellow exiles, had a relatively free existence.

DATE:
593-571 B.C.

The book of Ezekiel contains many dates so that its prophecies can be dated
with considerable precision. Twelve of the 13 dates in the book specify the
times when Ezekiel received his message from the Lord. The other date is of
the arrival of the messenger who reported the fall of Jerusalem (33:21).
Receiving his call as a prophet in July, 593 B.C., Ezekiel was active for 22
years. His last dated oracle was received in about 571.

TITLE OF THE BOOK:

As with Isaiah and Jeremiah, the book of Ezekiel gets its name from its
author, Ezekiel, which is the Hebrew yehezkedl and means “God strengthens”
or “strengthened by God.”

THEME AND PURPOSE:

Ezekiel’s focus is on condemnation (1-32) for Israel’s sin and consolation
(33-48) in view of what God will do in the future. Archer summarize the
theme:

The theme of Ezekiel’s prophecy is that the fall of Jerusalem and the Babylonian
captivity are necessary measures for the God of grace to employ if He is to correct His
disobedient people and draw them back from complete and permanent apostasy. But the



day is coming when Jehovah will restore a repentant remnant of His chastened people
and establish them in a glorious latter-day theocracy with a new temple.67

Ryrie adds the following word that brings out another important element of
his ministry:

Ezekiel’s ministry was to keep before the exiles the sins that had brought God’s judgment
on them and to assure them of God’s future blessing in keeping with His covenant.
Chapters 1-24 were written before the fall of Jerusalem to remind his fellow captives that
God’s judgment on the city and Temple was surely coming. Chapters 33-48 contain
prophecies of the still future restoration of Israel in the millennial kingdom.68

KEY WORD:

While the key concept may be found in the word “restoration,” the words
“shall know that I am the Lord” occurs some 63 times. Other distinctive
phrases that are repeated are “the word of the Lord came” (50 times), and
“glory of the Lord” (10 times).

KEY VERSES:

36:24-30. “For I will take you from the nations, gather you from all the lands, and bring
you into your own land. “Then I will sprinkle clean water on you, and you will be clean; I
will cleanse you from all your filthiness and from all your idols. “Moreover, I will give
you a new heart and put a new spirit within you; and I will remove the heart of stone
from your flesh and give you a heart of flesh. “And I will put My Spirit within you and
cause you to walk in My statutes, and you will be careful to observe My ordinances.
“And you will live in the land that I gave to your forefathers; so you will be My people,
and I will be your God. “Moreover, I will save you from all your uncleanness; and I will
call for the grain and multiply it, and I will not bring a famine on you. “And I will
multiply the fruit of the tree and the produce of the field, that you may not receive again
the disgrace of famine among the nations.

36:33-35. ‘Thus says the Lord GOD, “On the day that I cleanse you from all your
iniquities, I will cause the cities to be inhabited, and the waste places will be rebuilt. 34
“And the desolate land will be cultivated instead of being a desolation in the sight of
everyone who passed by. 35 “And they will say, ‘This desolate land has become like the
garden of Eden; and the waste, desolate, and ruined cities are fortified and inhabited.’



KEY CHAPTERS:

Chapters 36-37 speak of the blessings that will come to the mountains of
Israel followed by the hope of restoration of Israel in the vision of the valley
of dry bones, which outlines the clear process of restoration of Israel’s future.

Chapters 38-39 anticipate the great global conflict that will occur on the
mountains of Israel but with Israel’s enemies defeated by God.

KEY PEOPLE:

Ezekiel, son of Busi, a priest called to be prophet to Israel before and after the
Babylonian captivity.

CHRIST AS SEEN IN EZEKIEL.:

Christ, the Messiah, is pictured as a tender sprig that will be planted on a high
and lofty mountain (17:23-24), a picture similar to that of the Branch in
Isaiah (11:1), in Jeremiah (23:5; 33:15), and in Zechariah (3:8: 6:12). Ezekiel
also speaks of Messiah as the King who has the right to rule (21:26-27) and
who will minister as the true Shepherd (34:11-31).

OUTLINE:

Again, because the great length of this book, only the major sections will be
outlined.

I. The commission and Call of Ezekiel (1:1-3:27)

A. Ezekiel Beholds the Glory of God (1:1-28)

B. Ezekiel is Commissioned to the Word of God (2:1-3:27)
II. Present Judgments on Jerusalem and Judah (4:1-24:27)

A. Four Signs of Coming Judgment (4:1-5:17)



B. Two messages of Coming Judgment (6:1-7:27)
C. Four Prophecies Through Visions (8:1-11:25)

D. The Certainty of Judgment With Their Causes Through Signs, Messages,
and Parables (12:1-24:27)

III. Prophecies Against Gentile Nations (25:1-32:32)
A. Against Ammon (25:1-7)

B. Against Moab (25:8-11)

C. Against Edom (25:12-14)

D. Against Philistia (25:15-17)

E. Against Tyre (26:1-28:19)

F. Against Sidon (28:20-26)

G. Against Egypt (29:1-32:32)

IV. Prophecies of the Restoration of Israel (33:1-48:35)
A. The Return of Israel to the Land (33:1-39:29)

B. The Restoration of Israel in the Kingdom (40:1-48:35)

DANIEL (Israel’s Ultimate Destiny)

AUTHOR:



As evident by Daniel’s own claim (12:4) and by his use of the
autobiographical first person from chapter 7:2 onward, Daniel is the author of
this prophetic book. Archer points out:

Despite the numerous objections which have been advanced by scholars who regard this
as a prophecy written after the event, there is no good reason for denying the sixth-
century Daniel the composition of the entire work. This represents a collection of his
memoirs made at the end of a long and eventful career which included government
service from the reign of Nebuchadnezzar in the 590s to the reign of Cyrus the Great in
the 530s. The appearance of Persian technical terms indicates a final recension of these
memoirs at a time when Persian terminology had already infiltrated into the vocabulary
of Aramaic. The most likely date for the final edition of the book, therefore, would be
about 530 b.c., nine years after the Persian conquest of Babylon.69

While a youth, Daniel was taken as a captive to Babylon in 605 B.C. by
Nebuchadnezzar. There he became a statesman in the court of
Nebuchadnezzar and Darius. Though he did not occupy the office of a
prophet, Christ identified him as a prophet (Matt. 24:15; Mark 13:14). As one
who did not occupy the prophetic office, the book of Daniel is found in “the
Writings,” the third division of the Hebrew Bible rather than in “the
Prophets.”

DATE:
537 B.C.

If Daniel is the author as the book claims, then it written after the Babylonian
captivity when Daniel and other young men were taken captive to Babylon in
605 when Nebuchadnezzar subdued Jerusalem. But for various reasons, this
date has been disputed with many critics arguing that Daniel is a fraudulent
book which was written in the time of the Maccabees in the second century
B.C. rather than the sixth century B.C. Concerning the arguments against the
authorship of Daniel in the sixth century Ryrie writes:

The first attack on the traditional sixth century B.C. date for the composition of the book
came from Porphyry (A.D. 232- 303), a vigorous opponent of Christianity, who
maintained that the book was written by an unknown Jew who lived at the time of



Antiochus Epiphanes (175-163 B.C.). This view was widely promoted by scholars of the
eighteenth and nineteenth centuries for the following reasons: it is alleged that Daniel
could not have made these predictions, since they were accurately fulfilled and could
therefore have been written only after the events occurred; Persian and Greek words used
in the book would have been unknown to a sixth-century Jewish author; the Aramaic used
in 2:4-7:28 belongs to a time after that of Daniel; and there are certain alleged historical
inaccuracies. In answer, we observe that predictive prophecy is not only possible but
expected from a true prophet of God. Since Daniel lived into the Persian period, he would
have known Persian words. The presence of Greek words is easily accounted for, since
one hundred years before Daniel, Greek mercenaries served in the Assyrian army under
Esarhaddon (683) and in the Babylonian army under Nebuchadnezzar. Recent discoveries
of fifth century B.C. Aramaic documents have shown that Daniel was written in a form of
Imperial Aramaic, an official dialect known in all parts of the Near East at that time.
Alleged historical inaccuracies are fast disappearing, especially with the information
provided by the Nabonidus Chronicle as to the identity of Belshazzar (5:1) and with
evidence that identifies Darius the Mede with a governor named Gubaru (5:31).

In addition, how can the use of relatively few Greek words be explained if the book was
written around 170 B.C., when a Greek-speaking government had controlled Palestine for
160 years? One would expect the presence of many Greek terms. Also, the Qumran
documents (Dead Sea Scrolls), dated only a few decades before the alleged second-
century writing of Daniel, show grammatical differences that indicate they were written
centuries, not decades, after Daniel. Further, the scrolls of Daniel found at Qumran are
copies, indicating that the original was written before the Maccabean era.70

TITLE OF THE BOOK:

The book is named after its author. The Hebrew word for Daniel is Daniyyeal
or Danidel, which means either “God is Judge” or “God is my Judge.” The
Greek form Daniel in the Septuagint is the basis for the Latin and English
titles.

THEME AND PURPOSE:

The theme of Daniel is God’s sovereign power as the one true God, who
judges and destroys the rebellious world powers and will faithfully deliver
His covenant people according to their steadfast faith in Him. Daniel was
written to encourage the exiled Jews through revealing God’s sovereign plan



for Israel during and after the period of domination by the Gentile world
powers. This is the time of the Gentiles which began with the Babylonian
captivity but will end with the establishment of Messiah’s kingdom as the
stone, one cut out without hands, became a great mountain and filled the
whole earth (2:34-35; see also 7:13-14).

KEY WORD:

Though the words “king” and “kingdom” occur over and over again, the key
idea is the plan of God for Israel which will end in the establishment of God’s
Messiah King as ruler on the earth.

KEY VERSES:

2:20-22. Daniel answered and said, “Let the name of God be blessed forever and ever,
For wisdom and power belong to Him. “And it is He who changes the times and the
epochs; He removes kings and establishes kings; He gives wisdom to wise men, And
knowledge to men of understanding. “It is He who reveals the profound and hidden
things; He knows what is in the darkness, And the light dwells with Him.

2:44. And in the days of those kings the God of heaven will set up a kingdom which will
never be destroyed, and that kingdom will not be left for another people; it will crush and
put an end to all these kingdoms, but it will itself endure forever.

7:14. “And to Him was given dominion, Glory and a kingdom, That all the peoples,
nations, and men of every language Might serve Him. His dominion is an everlasting
dominion Which will not pass away; And His kingdom is one Which will not be
destroyed.

KEY CHAPTERS:

One of the greatest prophetic chapters in the Bible is Daniel 9, the prophecy
of the ‘seventy weeks’ determined for Israel (9:24-27). These verses give us
the chronological frame for the nation of Israel and her Messiah from the
time Daniel to the establishment of Messiah’s kingdom on earth.

KEY PEOPLE:



The key people are Daniel who was taken to Babylon as a youth, served in
government and became God’s special mouthpiece to Gentile and Jewish
nations; Shadrach, Meshach, and Abed-nego, three more youths who were
chosen for special training along with Daniel (their former and Jewish names
were Hananiah, Mishael, and Azariah). Other important persons are
Nebuchadnezzar, King of Babylon in 605 B.C., Darius who succeeded
Belshazzar as king, Cyrus, the Persian monarch, and Michael, the archangel
who ministered to Daniel in chapter 10.

CHRIST AS SEEN IN DANIEL.:

One of the key portraits of Christ in Daniel is that of the coming Messiah
who will be cut off (a reference to the cross) (9:25-26). However, Christ is
also portrayed as the great stone who will crush the kingdoms of this world
(2:34, 45), the son of man (7:13), and the Ancient of days (7:22). The vision
in 10:5-9) is most likely a Christophany, an appearance of Christ (cf. Rev.
1:12- 16).

OUTLINE:

I. The Personal History of Daniel (1:1-21)

A. His Deportation to Babylon (1:1-7)

B. His Faithfulness in Babylon (1:8-16)

C. His Reputation in Babylon (1:17-21)

II. The Prophetic Plan for the Gentile Nations (2:1-7:28)
A. Nebuchadnezzar’s Dream of the Great Image (2:1-49)
B. The Fiery Furnace: A Lesson in Faith (3:1-30)

C. Nebuchadnezzar’s Vision of the Great Tree (4:1-37)



D. Belshazzar’s Feast and the Handwriting on the Wall (5:1-31)

E. Darius’ Foolish Decree or Daniel in the Lion’s Den (6:1-28)

F. Daniel’s Vision of the Four Beasts (7:1-28)

III. The Prophetic Plan for Israel (8:1-12:13)

A. Daniel’s Vision of the Ram, the Goat, and the Small Horn (8:1-27)
B. Daniel’s Prophecy of the Seventy Weeks of Year (9:1-27)

C. Daniel’s Prophetic Panorama of Israel’s Future (10:1-12:13)



The Minor Prophets

Introduction

THE TITLE

The common title for these twelve books of the English Bible is “minor
prophets.” This title originated in Augustine’s time (late fourth century A.D.),
but they are minor only in that they are each much shorter than the
prophecies of Isaiah, Jeremiah, and Ezekiel (called “major prophets™). In Old
and New Testament times, the Old Testament was called “The Law and the
Prophets.” This title looked at the Old Testament from the standpoint of its
divisions, but it also included the Law, the Prophets, and the Writings, which
constituted a 24-book division.

THE ORIGIN OF THE PROPHETIC OFFICE

Ultimately, the prophetic office found its origin in God’s purpose for Israel as
a nation through whom all the nations could be blessed. When God gave
Israel the Law, He promised them that if they would be obedient, they would
become “My own possession” (a special treasure of His) for the purpose of
becoming a “kingdom of priests and a holy nation” among all the nations
(Compare Ex. 19:5-6 with Deut. 4:6-8). This purpose could not happen,
however, if they followed the beliefs and ways of the nations. In preparation
for their entrance into the land just before the death of Moses, the illegitimate
and demonic methods used by the nations to discern the future or the divine
will, called divination, was thoroughly condemned by the Lord through
Moses (Deut. 18:9-14). So how, then, was God’s will to be known? The true
and legitimate means by which God’s will would be delivered to His people
1s given in the very next verses in Deuteronomy 18:15-22.



15 “The Lord your God will raise up for you a prophet like me from among
you, from your countrymen, you shall listen to him.16 “This is according to
all that you asked of the Lord your God in Horeb on the day of the assembly,
saying, ‘Let me not hear again the voice of the Lord my God, let me not see
this great fire anymore, lest I die.”’17 “And the Lord said to me, ‘They have
spoken well.18 ‘I will raise up a prophet from among their countrymen like
you, and I will put My words in his mouth, and he shall speak to them all that
I command him.19 ‘And it shall come about that whoever will not listen to
My words which he shall speak in My name, I Myself will require if of him.
20 ‘But the prophet who shall speak a word presumptuously in My name
which I have not commanded him to speak, or which he shall speak in the
name of other gods, that prophet shall die.’21 “And you may say in your
heart, ‘How shall we know the word which the Lord has not spoken?’22
“When a prophet speaks in the name of the Lord, if the thing does not come
about or come true, that is the thing which the Lord has not spoken. The
prophet has spoken it presumptuously; you shall not be afraid of him.

This revelation forms the biblical origin and reason for the prophetic office.
Freeman rightly contends: “... the origin of the prophetic institution in Israel
1s not to be found in Canaan nor in other Near Eastern cultures as negative
criticism contends, but was itself established for the specific purpose of
guarding Israel against Canaan’s superstitious practices, as well as those of
her neighbors.”71

Furthermore, so that the nation might fulfill God’s purposes as stated in the
Abrahamic Covenant (see Gen. 12:1-3), He gave them specific promises and
warnings. These are spelled out in Deuteronomy 28-30 in the blessings and
curses of these chapters (sometimes referred to as the Palestinian Covenant).
For obedience there would be blessing and if disobedience, then cursing. So
how did the prophets fit into the picture? They would come along and say,
“Because you broke the covenant, the covenant curses have fallen upon you,
or are about to fall upon you.” In other words, it has happened (or is about to)
just as God warned you in Deuteronomy 28-30. The prophets’ messages of
sin and judgment must be seen in the light of this background and
understanding of the Old Testament.



However, the prophets did not just proclaim doom and gloom. They also
proclaimed a message of salvation and coming glory. Modern scholars
sometimes claim that these positive messages are later additions by some
scribe, but God, remember, is the immutable and eternal God of all comfort
and grace, so the prophets would usually give a message of doom and gloom,
but coupled with this they would also tell the people about the light at the end
of the tunnel to give them hope (cf. Isa. 12:1-2; 40:1-2). Ultimately, God’s
purposes would be fulfilled by the sovereign work of God in the lives of His
people. Sometimes these salvation messages were “crystal ball” like visions
describing a particular event which they had seen in a vision (e.g. Dan 9: and
the 70th week). Other times they were just claiming and proclaiming the
promises of God to Abraham and David as given in the Davidic Covenant of
2 Samuel 7:12-16.

LITERARY FEATURES OF THE MINOR PROPHETS

When we study the prophets we find they all pretty much have the same basic
ingredients: (1) warning of impending judgment because of the nations’
sinfulness; (2) a description of the sin; (3) a description of the coming
judgment; (4) a call for repentance; and (4) a promise of future deliverance.

If you want to outline a prophetic book, how do you recognize where one unit
begins and ends?72 They use an introductory or concluding formula like
“This is what the Lord says...” They then use what is called “inclusio” (they
begin and end a section with the same word or phrase). And they use several
common literary forms:

1. Judgment speech which contains two parts: (a) Part One—The Accusation;
(b) Part Two—The Judgment

2. A Woe oracle—like a judgment speech, except that it starts with “Woe...”

3. Exhortation/call to repentance —consists of appeal with motivation (in the
form of a promise and or threat). (Amos 5:4-6; Joel 2:12-14)



4. Salvation announcement— often alludes to a lamentable situation and
focuses on the Lord’s saving intervention (Amos 9:11-12)

5. Salvation oracle —introduced by the exhortation “fear not” (Isa 41:8-16)

6. Salvation portrayal —a description, often idealized and in hyperbolic terms,
of God’s future blessings on his people (Amos 9:13).

CHRONOLOGY OVERVIEW

THEIR ORDER IN THE ENGLISH BIBLE

1. Hosea 4. Obadiah 10. Haggai
2. Joel 5. Jonah 11. Zechariah
3. Amos 6. Micah 12. Malachi

THEIR GROUPING ACCORDING TO THE EXILE AND THE KINGDOMS OF ISRAEL
AND JUDAH

Group Book
Pre-Exilic Jonah (preached

to Nineveh)
Prophets of Amos

Israel Hosea



Prophets of Obadiah

Judah Joel
Micah
Nahum
Habakkuk
Zephaniah

Post-Exilic Haggai

Prophets Zechariah
Malachi

Prophets of the

Returned

Remnant

HOSEA (Persevering Love)

AUTHOR:

As declared in verse 1, the author i1s Hosea, the son of Beeri and the husband
of Gomer (1:3), who was apparently a citizen of northern Israel since his
concern was for the Northern Kingdom of Israel and called the king of
Samaria “our king” (7:5). All we know about Hosea we learn from the book
itself in its autobiographical sections.

DATE:

According to 1:1, Hosea ministered during the days of Uzziah (767-739),
Jotham (739-731), Ahaz (731-715), and Hezekiah (715-686), kings of Judah
and during the days of Jeroboam II (782-752), king of Israel.

Hosea’s ministry spanned several decades, beginning near the end of the reigns of Uzziah
of Judah (ca. 790-739 b.c.) and Jeroboam II of Israel (ca. 793-753 b.c.) and concluding in
the early years of Hezekiah’s reign. The latter’s rule began around 715 b.c. after a period
of vice-regency with his father Ahaz. Since Israel was Hosea’s primary audience, it seems
strange that four Judean kings, but only one Israelite king, are mentioned in 1:1. The



reason for the omission of the six Israelite kings who followed Jeroboam II is uncertain.
Perhaps it suggests the legitimacy of the Davidic dynasty (cf. 3:5) in contrast with the
instability and disintegration of the kingship in the North (cf. 7:3-7).73

Perhaps also, the six other kings in Israel who followed Jeroboam II were
omitted because of their relative insignificance, yet each of these continued in
the sin of the Jeroboam I, son of Nebat. In essence, there were no good kings
in the Northern Kingdom of Israel who instituted reforms as there were in the
Southern Kingdom of Judah.

TITLE OF THE BOOK:

The book is named after its author, Hosea and is identical to the last king of
the Northern Kingdom, Hoshea. For purposes of distinction, the English
Bible always gives the name of the minor prophet as Hosea. Interestingly, the
names Hosea, Joshua, and Jesus are all derived from the same Hebrew word,
hoshea, which means “salvation.” However, both Joshua and Jesus include
the additional truth, “Yahweh is salvation.” As God’s messenger, Hosea offers
salvation to the nation if they will turn from their idolatry and return to the
Lord.

THEME AND PURPOSE:

Hosea was written to demonstrate the steadfast or unfailing love of God for
Israel in spite of her continued unfaithfulness. Through Hosea’s marital
experience, the book shows us the heart of a loving and compassionate God
who longs to bless His people with the knowledge of Himself and all that
knowing God intimately can mean to man. In keeping with this purpose, the
theme of Hosea is a strong testimony against the Northern Kingdom because
it had been unfaithful to its covenant relationship with the Lord, as
demonstrated in its widespread corruption in moral life both publicly and
privately. Thus, the prophet seeks to get his countrymen to repent and return
with contrite hearts to their patient and ever-loving God. This is presented
from the standpoint of Yahweh’s love to Israel as His own dear children and
as His covenant wife.



KEY WORD:

In view of the analogy of Israel as the wife of Yahweh and the command
given to Hosea to take a wife of harlotry which would illustrates Israel’s
behavior, the words “harlot” (10 times) and “harlotry” (9 times) are key
words. In addition, God’s loyal love for Israel in spite of Israel’s
unfaithfulness is a key concept of the book.

KEY VERSES:

3:1. Then the LORD said to me, “Go again, love a woman who is loved by her husband,
yet an adulteress, even as the LORD loves the sons of Israel, though they turn to other
gods and love raisin cakes.”

4:1. Listen to the word of the LORD, O sons of Israel, For the LORD has a case against
the inhabitants of the land, Because there is no faithfulness or kindness Or knowledge of
God in the land.

4:6. My people are destroyed for lack of knowledge. Because you have rejected
knowledge, I also will reject you from being My priest. Since you have forgotten the law
of your God, I also will forget your children.

11:7-9. So My people are bent on turning from Me. Though they call them to the One on
high, None at all exalts Him. How can I give you up, O Ephraim? How can I surrender
you, O Israel? How can I make you like Admah? How can I treat you like Zeboiim? My
heart is turned over within Me, All My compassions are kindled. I will not execute My
fierce anger; I will not destroy Ephraim again. For I am God and not man, the Holy One
in your midst, And I will not come in wrath.

KEY CHAPTERS:

Chapter 4 is key in that in this chapter we see how in following the ways of
idolatry, Israel left the knowledge of God’s truth and became rejected as
priest.

CHRIST AS SEEN IN HOSEA:



In Hosea, Messiah is presented as the Son of God (cf. 11:1 with Matt. 2:15),
as the only Savior of His people (cf. 13:4 with John 14:6), as the one who
will ransom us from the dead (cf. 13:14 with 1 Cor. 15:55), as the one who
loves us with great compassion (11:4), and as the one who heals those who
will return to Him (6:1).

OUTLINE:

I. Superscription (1:1)

II. Hosea’s Marriage: A Portrait of God’s Dealings with Israel (1:2-3:5)
A. The prophetic nature of Hosea’s family (1:2-2:1)
1. Hosea’s marriage: Israel’s unfaithfulness (1:2-3a)
2. Hosea’s children: Israel’s judgment (1:3b-9)

3. Israel’s future: restoration (1:10-2:1)

B. Restoration through punishment (2:2-23)

1. The Lord’s punishment of Israel (2:2-13)

2. The Lord’s restoration of Israel (2:14-23)

C. Restoration of Hosea’s marriage (3:1-5)

1. The divine command (3:1)

2. Hosea’s obedient response (3:2-3)

3. The illustration explained (3:4-5)



III. Hosea’s Message: The Judgment and Restoration of Israel (4:1-14:9)
A.The Lord’s case against Israel (4:1-6:3)

1. Israel’s guilt exposed (4:1-19)

2. Israel’s judgment announced (5:1-14)

3. Israel’s restoration prophesied (5:15-6:3)

B. The Lord’s case against Israel enlarged (6:4-11:11)

1. Israel’s guilt and punishment (6:4-8:14)

2. Israel’s guilt and punishment restated (9:1-11:7)

3. The Lord’s compassion renewed (11:8-11)

C. The Lord’s case against Israel concluded (11:12-14:9)
1. A concluding indictment (11:12-13:16)

2. A concluding exhortation (14:1-9)

JOEL (The Coming of the Day of Yahweh)

AUTHOR:

As indicated by 1:1, the author is “Joel,” which means “Yahweh is God.” We
know nothing else about him other than the name of his father who is Pethuel

(1:1).

DATE:



Since the date is not specified within the book by any time references, we
have to determine the date as much as possible from the internal evidences
we find in the book, such as references to various nations, events, etc. People
have suggested dates from 835-400 B.C., but determining the date is difficult.
The difficulties with determining the date are clear from Chisholm's
discussion of three common views of the dating of Joel.

1. An early preexilic date. Those who support an early date (ninth century b.c.) for Joel
point to its position in the Hebrew Old Testament (between Hosea and Amos) and its
references to Tyre, Sidon, Philistia, Egypt, and Edom as enemies (Joel 3:4, 19). Hobart
Freeman writes, ““The very naming of these particular nations is strong evidence for a
pre-exilic date for the book, inasmuch as they were the early pre-exilic enemies of Judah,
not the later nations of Assyria, Babylonia, and Persia” (An Introduction to the Old
Testament Prophets. Chicago: Moody Press, 1968, p. 148; see also Gleason L. Archer, Jr.,
A Survey of Old Testament Introduction. Chicago: Moody Press, 1974, p. 305).

Both of these arguments lack weight. The canonical position of the book is inconclusive,
especially when one notes that the Septuagint places it differently in the canon. Even the
Old Testament prophets in the Babylonian period delivered oracles against the nations
mentioned (cf. Jer. 46-47; 49:7-22; Ezek. 27-30; Zeph. 2:4-7). One who contends for a
late pre-exilic date could argue that Joel 2 pictures the Babylonians vividly enough to
make formal identification unnecessary to a contemporary audience well aware of their
ominous presence on the horizon.

Some seek to support an early date for Joel by appealing to the type of government
reflected in the prophecy (elders, 1:2; 2:16; and priests ruling, 1:9, 13; 2:17, in view of
Joash’s crowning at age seven) and to verbal parallels in other prophetic books (Archer, A
Survey of Old Testament Introduction, pp. 304-5). The inconclusive nature of these
arguments is apparent as they are also used by proponents of a late date.

Several details of the text (cf. esp. 3:2, 6) seem to militate against an early date (in
Joash’s reign) for the prophecy (cf. S.R. Driver, The Books of Joel and Amos, pp. 14-15).

2. A late preexilic date. The view that the book comes from the late preexilic period has
much to commend it. If one dates the prophecy between 597 and 587 b.c. (with Wilhelm
Rudolph, Joel-Amos-Obadja-Jona. Giitersloh: Veragshaus Gerd Mohn, 1971, pp. 24-8),
Joel 3:2b (with its reference to scattering God’s people and dividing the land) would refer
to the Babylonian invasion of 597 b.c. when 10,000 of Judah’s finest men were deported



(cf. 2 Kings 24:10-16). This would also account for Joel’s references to the temple (Joel
1:9, 13; 2:17), for it was not destroyed until 586 b.c. (cf. 2 Kings 25:9). At that same time
such a dating would mean that Joel 1:15 and 2:1-11 anticipated the final destruction of
Jerusalem (which indeed came in 586 b.c.; cf. 2 Kings 25:1-21).

Joel’s prophecy would then fit nicely with several other passages which relate the “day of
the Lord” (or “day of the Lord’s wrath” or “day of the Lord’s anger”) to that event (cf.
Lam. 1:12; 2:1,21-22; Ezek. 7:19; 13:5; Zeph. 2:2-3). Joel’s description (Joel 2:1-11)
would also coincide with Jeremiah’s description of the Babylonians (cf. Jer. 5:17). The
reference in Joel 3:6 to slave trade between the Phoenicians and Greeks (or Ionians)
harmonizes well with the late preexilic period. Ezekiel also referred to this economic
arrangement (Ezek. 27:13). Arvid S. Kapelrud shows that lonian trade flourished in the
seventh and early sixth centuries b.c. (Joel Studies, pp. 154-8).

Despite the attractiveness of this view, problems arise in relation to Joel 2:18-19. This
passage seems to record God’s mercy to Joel’s generation, implying they truly repented
(see comments on those verses). If so, such a sequence of events is difficult to harmonize
with the historical record of Judah’s final days. Second Kings 23:26-27 indicates that
even Josiah’s revival did not cause the Lord to relent.

3. A postexilic date. Four arguments are used to suggest a postexilic date:

(1) Joel 3:1-2, 17 refer, it is argued, to the destruction of Jerusalem and the Babylonian
Exile. In this case the references to the temple in 1:9, 13; 2:17 apply to the second temple,
completed by the returning exiles in 515 b.c.

(2) The “elders” (cf. 1:2; 2:16), rather than the king, appear as the leaders of the
community. This is more consistent with the postexilic period (cf. Ezra 10:14).

(3) Joel quotes other prophets, including Ezekiel (cf. Joel 2:3 with Ezek. 36:35; Joel 2:10
with Ezek. 32:7; Joel 2:27-28 with Ezek. 39:28-29).

(4) The reference to Greek slave trade (Joel 3:6) reflects the postexilic period.
Against these arguments the following responses may be made:

(1) Joel 3:1-2, 17 could refer to the deportation of 597 b.c., not that of 586 b.c. (but as
noted previously under “2. A late preexilic date,” this view poses problems). Some



attempt to explain the language of Joel 3:1-2, 17 in light of the events recorded in 2
Chronicles 21:16-17 (Archer, A Survey of Old Testament Introduction, p. 305). However,
the captivity of the royal sons and wives recorded there hardly satisfies the language of
Joel 3:2.

(2) Though the omission of any reference to the monarchy is curious, it can carry little
weight for it i1s an argument from silence. Also elders were prominent in Judean society
before the Exile (2 Kings 23:1; Jer. 26:17; Lam. 5:12, 14; cf. Kapelrud, Joel Studies, pp.
187-9).

(3) In the case of literary parallels with other prophetic passages, it is often difficult to
determine in any given case who quoted from whom.

(4) Kapelrud has shown, as noted earlier, that Ionian slave trade flourished in the seventh
century b.c.

In conclusion, it is impossible to be dogmatic about the date of the writing of Joel. The
language of Joel 3:2b seems to favor a postexilic date. This verse suggests that nations in
the future will be judged for having continued the policies of ancient Babylon in
scattering the Israelites and dividing their land. Such a view is consistent with (but not
proved by) several other observations (such as the reference to Phoenician-Ionian slave
trade, the form of government implied in the book, and the literary parallels with other
prophets). If one accepts a postexilic date, the references to the temple necessitate a date
some time after 516 b.c. However, all this must remain tentative. Understandably,
conservative scholars differ on the date of Joel.74

TITLE OF THE BOOK:

The Hebrew for Joel is Yoael, which, as stated above, means Yahweh is God.
This name is extremely appropriate in view of the message of Joel, which
lays stress on God as the Sovereign One who has all creation and the nations
under His power and control as the God of History.

THEME AND PURPOSE:

Joel uses a recent drought and locust plague that strikes Judah without
warning as an object lesson to warn of a future invasion of Israel in the Day
of Yahweh. In just a very short time, a matter of hours, every piece of



vegetation is stripped bare. If the nation will repent and return to the Lord,
God will restore His relationship with her and bless her. This was true in the
historical situation in which Joel was writing and will be true any time in the
future.

For the ultimate blessings and restoration promised by Joel to occur, Israel
will have to experience the judgments of the Tribulation and the outpouring
of the Spirit of God. It is this combination that will cause them to return to
the Lord.

KEY WORD:

The key word or words, in keeping with the warnings of the book, is the Day
of Yahweh.

KEY VERSES:

2:11. And the LORD utters His voice before His army; Surely His camp is very great, For
strong is he who carries out His word. The day of the LORD is indeed great and very
awesome, And who can endure it?

2:28-32. “And it will come about after this That I will pour out My Spirit on all mankind;
And your sons and daughters will prophesy, Your old men will dream dreams, Your
young men will see visions. “And even on the male and female servants I will pour out
My Spirit in those days. “And I will display wonders in the sky and on the earth, Blood,
fire, and columns of smoke. “The sun will be turned into darkness, And the moon into
blood, Before the great and awesome day of the LORD comes. “And it will come about
that whoever calls on the name of the LORD Will be delivered; For on Mount Zion and
in Jerusalem There will be those who escape, As the LORD has said, Even among the
survivors whom the LORD calls.

KEY CHAPTERS:

Chapter 2 is the key chapter in that it promises that God will relent of the
judgment to be poured out on Israel if she will only return to the Lord (vss.
13-14). This is then followed by the promise of the future deliverance of the
nation through the outpouring of the Spirit of God, the display of wonders in



the sky and on the earth, the coming of the day of the Lord, and the calling on
the name of the Lord (vss. 28-32).

CHRIST AS SEEN IN JOEL.:

In Joel, Christ is presented as the one who will give the Holy Spirit (cf. 2:28
with John 16:7-15; Acts 1:8), who judges the nations (3:2, 12), and who is the
refuge and stronghold of Israel (3:16).

OUTLINE:

I. The Historic Day of the Lord (1:1-20)

A. The Historic Occurrence of Locust (1:1-12)

B. The Historic Occurrence of Drought (1:13-20)

IT. The Prophetic Day of the Lord (2:1-3:21)

A. The Imminency of the Day of the Lord (2:1-27)

1. The Prophecy of an Invasion of Judah (2:1-11)

2. The Condition Needed for the Salvation of Judah (2:12-27)
B. The Ultimate Day of the Lord (2:28-3:21)

1. The Final Events Before the Day of the Lord (2:28-32)
2. The Events of the Day of the Lord (3:1-21)

a. Judgment on the Gentiles (3:1-16)

b. Judgment on Judah (3:17-21)



AMOS (Judgment for Abused Privilege)

AUTHOR:

Unlike Isaiah (who was not a man of the court) and Jeremiah (who was a
priest) this book was written by Amos, a herdsman and a tender of sycamore
fruit (1:1; 7:14). He was from Tekoa, which was located near Bethlehem
about ten miles south of Jerusalem. That Amos is the author is supported not
only from the claim of the book (1:1; 7:14), but from the pastoral language
(7:10f), and the contents which demonstrated his knowledge of an out-of-
doors way of life (see 3:4-5, 12; 5:8,9; 9:9). Though he was a farmer and
rancher he was very familiar with the Word of God.

DATE:
About 760 B.C.

According to verse 1, Amos tells us that he was a contemporary of Uzziah
and Jeroboam II and prophesied “in the days of Uzziah, King of Judah
(790-739 b.c), and in the days of Jeroboam the son of Joash, King of Israel
(793-753 b.c), two years before the earthquake” (1:1). Amos probably
prophesied in the period from 767-753. We are also told that he prophesied
“two years before the earthquake,” but the precise date of this event is not
known.

TITLE OF THE BOOK:

The name Amos comes from the Hebrew 4a,,mas, “to lift a burden, carry.”
His name means “burden” or “Burden-bearer,” which is entirely fitting for the
burden given to him. Though from Judah rather than the Northern Kingdom
of Israel, he was given the burden of carrying a message of warning against
the greed, injustice, externalism, and self-righteousness of the Northern
Kingdom. Amos should not be confused with Amoz, the father of Isaiah (Isa.
1:1).

THEME AND PURPOSE:



The divine message given to Amos was primarily one of judgment, though it
ends with words of hope. Amos warned that the Lord God, the sovereign
Ruler of the universe, would come as a Warrior to judge the nations that had
rebelled against His authority. Israel in particular would be punished for her
violations against God’s covenant. Amos sought to bring the prosperous and
materialistic northern tribes under Jeroboam to repentance as the only escape
from imminent judgment. In the process, the book demonstrates God’s hatred
of evil because of His holiness and that His justice must act against Israel’s
sin for He cannot allow it to go unpunished.

However, even though the nation would be destroyed, God would still
preserve a repentant remnant and one day this remnant would be restored to
their covenant blessing and political prominence when the Lord would then
also draw all nations to His Himself.

KEY WORDS:

The words “transgress” and “transgression” occur 12 times. This highlights
one of the key elements of the book, the judgment of God on Israel for her
sinful ways. A key phrase of the book is “I will not revoke its punishment
because ...” (see 1:3,6,9,11,13;2:1,4,6).

KEY VERSES:

3:1-2. Hear this word which the LORD has spoken against you, sons of Israel, against the
entire family which He brought up from the land of Egypt, “You only have I chosen
among all the families of the earth; Therefore, I will punish you for all your iniquities.”

4:11-12. “I overthrew you as God overthrew Sodom and Gomorrah, And you were like a
firebrand snatched from a blaze; Yet you have not returned to Me,” declares the LORD.
“Therefore, thus I will do to you, O Israel; Because I shall do this to you, Prepare to meet
your God, O Israel.”

8:11-12. 11 “Behold, days are coming,” declares the Lord GOD, “When I will send a
famine on the land, Not a famine for bread or a thirst for water, But rather for hearing the
words of the LORD. “And people will stagger from sea to sea, And from the north even



to the east; They will go to and fro to seek the word of the LORD, But they will not find
it.

KEY CHAPTER:

Chapter 9 is a key chapter because of its focus on the restoration of Israel.
Set in the midst of the harsh judgments of Amos are some of the greatest
prophecies of restoration of Israel anywhere in Scripture. Within the scope of
just five verses the future of Israel becomes clear, as the Abrahamic, Davidic,
and Palestinian covenants are focused on their climactic fulfillment in the
return of the Messiah.75

CHRIST AS SEEN IN AMOS:

Amos presents Christ as the One who will rebuild David’s dynasty (9:11) and
as the one who will restore His people (9:11-15).

OUTLINE:
I. The Introduction: the Author and Theme (1:1-2)

II. The Eight Judgments of Amos (1:3-2:16)
A. Concerning Damascus (1:3-5)

B. Concerning Philistia (1:6-8)

C. Concerning Tyre (1:9-10)

D. Concerning Edom (1:11-12)

E. Concerning Ammon (1:13-15)

F. Concerning Moab (2:1-3)

G. Concerning Judah (2:4-5)



H. Concerning Israel (2:6-16)

III. The Sermons of Amos (3:1-6:14)

A.The Doom of Israel (3:1-15)

B. The Depravity of Israel (4:1-13)

C. A Dirge over Israel (5:1-6:14)

D. The ruin of Israel in coming judgment (5:1-17)
E. The rebuke of religious people (5:18-27)

F. The reprimand of the entire nation (6:1-14)

IV. The Five Visions of Amos (7:1-9:15)

A. A Vision of Devouring Locusts (7:1-3)

B. A Vision of Fire (7:4-6)

C. A Vision of a Plumb Line (7:7-9)

D. An Historical Interlude: Opposition from the Priest of Bethel (7:10-17)
E. A Vision of a Basket of Summer Fruit (8:1-14)
F. A Vision of the Lord Judging (9:1-10)

V. The Five Promise of Restoration for Israel (9:11-15)

OBADIAH (Poetic Justice)



AUTHOR:

The author is an unknown prophet of Judah by the name of Obadiah (1:1). A
number of Old Testament men were named Obadiah. These include an officer
in David’s army (1 Chron. 12:9), Ahab’s servant who hid God’s prophets (1
Kings 18:3), a Levite in the days of Josiah (2 Chron. 34:12), and a leader who
returned from the Exile with Ezra (Ezra 8:9). Nothing is known of Obadiah’s
home town or family. The fact that his father is not named suggests that he
was not out of a kingly or priestly line.

DATE:

The shortest book of the Bible, containing only 21 verses, bears the
distinction of being the most difficult of the minor prophets to date.
Regarding the date Ryrie writes:

The question of date relates to which battle against Jerusalem the Edomites were
associated with (vv. 11-14). There were four significant invasions of Jerusalem in Old
Testament times: (1) by Shishak, king of Egypt, during Rehoboam’s reign, in 926 B.C. (1
Kings 14:25-26); (2) by the Philistines and Arabians during the reign of Jehoram, from
848-841 (2 Chron. 21:16-17); (3) by King Jehoash of Israel during the reign of Amaziah,
in 790 (2 Kings 14:13-14); (4) by Babylon during the years 605-586 (2 Kings 24-25).
Obadiah prophesied against Edom either in connection with invasion #2 or #4. If the first,
this book is the earliest of the writing prophets (see 2 Kings 8:20 and 2 Chron. 21:16-17;
then see Joel 3:3-6 compared with Obad. 11-12 and the use of Obad. 1-9 in the extended
passage in Jer. 49:7-22 as support for the earlier date).76

TITLE OF THE BOOK:

The Hebrew name aObadyah means “servant or worshipper of Yahweh.”

THEME AND PURPOSE:

The theme of Obadiah is a reiteration of the truth that pride goes before a fall.
Obadiah declares that Edom stands judged and under certain doom because
of her pride in rejoicing over the misfortunes that befell Jerusalem.



KEY WORD:

Judgment on Edom. Combined, Edom and Esau occur nine times.

KEY VERSES:

1:10. “Because of violence to your brother Jacob, You will be covered with shame, And
you will be cut off forever.

1:15. “For the day of the LORD draws near on all the nations. As you have done, it will
be done to you. Your dealings will return on your own head.

1:21. The deliverers will ascend Mount Zion To judge the mountain of Esau, And the
kingdom will be the LORD’S.

CHRIST AS SEEN IN OBADIAH:

Christ is seen in Obadiah as the judge of the nations (15-16), the Savior of
Israel (17-20), and the Possessor of the kingdom (21).77

OUTLINE:

I. The Prophecies of Judgment on Edom (1-9)
A. The Certainty of Judgment (1-4)

B. The Completeness of the Judgment (5-9)

II. The Basis for the Judgment on Edom (10-14)
A. For an Absence of Brotherly Love (vs. 10)
B. For Aloofness (11-12)

C. For Aggressiveness (13-14)



III. The Time of the Judgment (vs. 15)
IV. The Results of the Judgment (16-18)

V. The Deliverance of Israel (19-21)

JONAH (Fleeing From God’s Will)

AUTHOR:

The author of the book is Jonah, the son of Amittai, a prophet from Galilee in
the Northern Kingdom of Israel. This is evidenced by the book itself (1:1),
the historical character of the book which names real places and persons, and
by corroboration from other sources (2 Kings 14:25) including the testimony
of Jesus in the New Testament (Matt. 12:40).

DATE:

In 2 Kings 14:27 Jonah is connected with the reign of Jeroboam II of Israel
(793-753). Jonah ministered after the time of Elisha and just before the time
of Amos and Hosea. While no Assyrian inscription mentions a religious
awakening such as that described in Jonah, during the reign of Ashurdan III
there was a swing toward monotheism which could have been related to the
preaching of Jonah.

The repentance of Nineveh probably occurred in the reign of Ashurdan IIT (773-755).
Two plagues (765 and 759) and a solar eclipse (763) may have prepared the people for
Jonah’s message.78

TITLE OF THE BOOK:

Jonah is from the Hebrew Yo,na,h, which means “dove.” The Septuagint
Hellenized this word into lonas, and the Latin Vulgate used the title Jonas.

THEME AND PURPOSE:



Jonah clearly demonstrates that the God of the Hebrews (1) has concern for
the whole world, (2) is sovereign over nature and all human affairs. Jonah
demonstrates that “salvation is of the Lord” (2:9), and that God’s gracious
offer of salvation extends to all who repent and turn to Him. The book also
demonstrates how our prejudices like Jonah’s warped sense of Jewish
nationalism can hinder us from following the will of God.

KEY WORD:

A word that is repeated several times emphasizing God’s sovereignty is the
word “prepared.” God prepared the wind, tempest, fish, gourd, worm, and an
east wind. A key idea is revival.

KEY VERSES:

2:8-9. “Those who regard vain idols Forsake their faithfulness, But I will sacrifice to You
with the voice of thanksgiving. That which I have vowed I will pay. Salvation is from the
LORD.”

3:10. When God saw their deeds, that they turned from their wicked way, then God
relented concerning the calamity which He had declared He would bring upon them. And
He did not do it.

4:2. And he prayed to the LORD and said, “Please LORD, was not this what I said while
I was still in my own country? Therefore, in order to forestall this I fled to Tarshish, for I
knew that Thou art a gracious and compassionate God, slow to anger and abundant in
lovingkindness, and one who relents concerning calamity.

KEY CHAPTERS:

The third chapter stands out in that it records one of the greatest revivals of
history.

CHRIST AS SEEN IN JONAH:

Through Jonah, Christ is portrayed in His resurrection (Matt. 12:40), seen as
a prophet to the nations (though obviously not reluctantly like Jonah), and as



the Savior of the nations. In Jonah’s life, He is seen as the Savior and Lord
(2:9).

OUTLINE:
I. The Fleeing of Jonah (1:1-17)

A. The Reason for His Flight (1:1-2)

B. The Route of His Flight (1:3)

C. The Results of His Flight (1:4-17)

II. The Praying of Jonah (2:1-10)

A. The Characteristics of His Prayer (2:1-9)
B. The Answer to His Prayer (2:10)

III. The Preaching of Jonah (3:1-10)

A. God’s Command to Preach (3:1-3)

B. The Content of Jonah’s Preaching (3:4)
C. The Consequences of Jonah’s Preaching (3:5-10)
IV. The Learning of Jonah (4:1-11)

A. Jonah’s Complaint to God (4:1-3)

B. God’s Curriculum for Jonah (4:4-11)

MICAH (Who Is Like God?)



AUTHOR:

Little is known about the author of this book other than what can be learned
from the book itself and from Jeremiah 26:18. The name Micah is a shortened
form of Micaiah, which means “Who is like Yahweh?” Micah suggests this
truth in 7:18 when he said, “Who is a God like You?” In Jeremiah’s day the
elders referred to Micah and quoted Micah 3:12 in defense of Jeremiah’s
message of judgment on the nation (Jer. 26:18).

Micah was from Moresheth (Micah 1:1; cf. 1:14), a town in Judea about 25
miles southwest of Jerusalem near the Philistine city of Gath. Moresheth was
located in Judah’s fertile foothills near Lachish, an international trading town.

DATE:

Micabh tells us he prophesied during the days of Jotham (750-732), Ahaz
(736-716) and Hezekiah (716-687) (1:1). Micah speaks primarily to Judah,
but since he also speaks to the Northern Kingdom of Israel and predicts the
fall of Samaria (1:6), a good part of his ministry occurred before the Assyrian
captivity in 722 B.C., probably around 700 B.C.

TITLE OF THE BOOK:

The book takes its title from its author, Micah the prophet. The Greek and
Latin titles for this book are Michaias and Micha.

THEME AND PURPOSE:

Micah shows how the people had failed to live up to the covenant stipulations
God had made with Israel in which there would be blessing for obedience
(Deut. 28:1-14) and cursing for disobedience and eventually cast from the
land of promise (Deut. 28:15-68). In the process, Micah exposed the injustice
of Judah and declared the righteousness and justice of Yahweh showing He
was just in disciplining them. He indicts Israel and Judah for sins like
oppression, bribery among the judges, prophets, and priests, and for



covetousness, cheating, pride, and violence. Of course, this discipline on the
nation demonstrated His love for them and that He would restore them.

The theme of judgment is prominent in each of Micah’s three messages, but
he also stressed the truth of restoration. Further, Micah referred to the
principle of the remnant in each of his three messages (Micah 2:12; 4:7;
5:7-8;7:18). He declared that in the future Yahweh would restore the people
of Israel to a place of prominence in the world under the coming Messiah.

KEY WORD:

The concept of “hear” in Micah’s challenge for the people to listen to the
Lord is found some nine times. Then in keeping with the focus on judgment
for failing to hear are key words like “desolation,” “desolate,” and
“destruction,” which combined together occur some four times. Finally, in
keeping with the thrust of restoration, the concept of “gather” or “assemble”
1S seen some seven times.

KEY VERSES:

1:5-9. All this is for the rebellion of Jacob And for the sins of the house of Israel. What is
the rebellion of Jacob? Is it not Samaria? What is the high place of Judah? Is it not
Jerusalem? For I will make Samaria a heap of ruins in the open country, Planting places
for a vineyard. I will pour her stones down into the valley, And will lay bare her
foundations. All of her idols will be smashed, All of her earnings will be burned with fire,
And all of her images I will make desolate, For she collected them from a harlot’s
earnings, And to the earnings of a harlot they will return. Because of this I must lament
and wail, I must go barefoot and naked; I must make a lament like the jackals And a
mourning like the ostriches. For her wound is incurable, For it has come to Judah; It has
reached the gate of my people, Even to Jerusalem.

6:8. He has told you, O man, what is good; And what does the LORD require of you But
to do justice, to love kindness, And to walk humbly with your God?

7:18-20. Who is a God like You, who pardons iniquity And passes over the rebellious act
of the remnant of His possession? He does not retain His anger forever, Because He
delights in unchanging love. 19 He will again have compassion on us; He will tread our



iniquities under foot. Yes, You will cast all their sins Into the depths of the sea. 20 You
will give truth to Jacob And unchanging love to Abraham, Which You swore to our
forefathers From the days of old.

KEY CHAPTERS:

Undoubtedly, chapters 6-7 are the key chapters of Micah. Wilkinson and Boa
have an excellent discussion on the significance of these two chapters.

The closing section of Micah describes a court-room scene. God has a controversy
against His people, and He calls the mountains and hills together to form the jury as He
sets forth His case. The people have replaced heartfelt worship with empty ritual,
thinking that this is all God demands. They have divorced God’s standards of justice from
their daily dealings in order to cover their unscrupulous practices. They have failed to
realize what the Lord requires of man. There can only be one verdict: guilty.

Nevertheless, the book closes on a note of hope. The same God who executes judgment
also delights to extend mercy. “Who is a God like You, pardoning iniquity and passing
over the transgression of the remnant of His heritage? He does not retain His anger
forever, because He delights in mercy” (7:18). No wonder the prophet exclaims,
“Therefore I will look to the Lord; I will wait for the God of my salvation; my God will
hear me” (7:7).79

CHRIST AS SEEN IN MICAH:

Micah presents Christ as the God of Jacob (4:2), the Judge of the nations
(4:3), and the Ruler who would be born in the city of Bethlehem (cf. 5:2 with
Matt. 2:1-6). The priests and scribes quoted Micah 5:2 in answer to Herod’s
question about the birthplace of Messiah.

OUTLINE:

I. The Superscription or Introduction (1:1)
II. First Message: Judgment for Samaria and Judah (chaps. 1-2)

A. Prediction of coming judgment (1:2-7)



B. Lament over the people (1:8-16)

1. Micah’s lament (1:8-9)

2. Micah’s call for others to mourn (1:10-16)

C. Sins of Judah (2:1-11)

1. Sins of the people (2:1-5)

2. Sins of the false prophets (2:6-11)

D. Prediction of future regathering (2:12-13)

III. Second Message: Doom followed by Deliverance (chaps. 3-5)
A. Judgment on the nation’s leaders (chap. 3)

1. Judgment on the rulers (3:1-4)

2. Judgment on the false prophets (3:5-8)

3. Judgment on all the naive leaders (3:9-12)

B. Kingdom blessings for the nation (chaps. 4-5)
1. Characteristics of the kingdom (4:1-8)

2. Events preceding the kingdom (4:9-5:1)

3. The Ruler of the kingdom (5:2-15)

IV. Third Message: Denunciation for Sin and a Promise of Blessing (chaps.
6-7)



A. An indictment by the Lord (6:1-5)

B. The response of Micah for the nation (6:6-8)

C. The Lord’s judgment because of sin (6:9-16)

1. The sins (6:9-12)

2. The punishment (6:13-16)

D. Micah’s pleading with the Lord (chap. 7)

1. Micah’s bemoaning of the nation’s sins (7:1-6)

2. Micah’s confidence in the Lord (7:7-13)

3. Micah’s prayer that God would again shepherd His flock (7:14)

4. The Lord’s promise to show miraculous things to His people (7:15-17)

E. Micah’s affirmation that God is unique (7:18-20)

NAHUM (The Doom of Nineveh)

AUTHOR:

Other than what Nahum tells us in 1:1, that the book is of the vision of
Nahum, the Elkoshite and that it is an oracle about Nineveh, we know
nothing about this prophet. Nahum means “consolation,” but his message was
certainly not one of comfort to the wicked Assyrians who occupied Nineveh.
It would, however, bring comfort to Judah. He may have been a prophet of
Judah in view of 1:15, and though the exact location of Elkosh is uncertain,
most conservative scholars believe this city was located somewhere in
southern Judah.



DATE:

Nahum speaks of the fall of Thebes as already past in 3:8-10 and Thebes fell
in 663 B.C.. Further, in all three chapters Nahum predicted Nineveh'’s fall and
this occurred in 612. Nahum therefore gave his oracle somewhere between
663 and 612, probably close to the end of this time because he represents the
fall of Nineveh as imminent (2:1; 3:14, 19). This would place his ministry
sometime during the reign of Josiah and makes him a contemporary of
Zephaniah and Jeremiah.

TITLE OF THE BOOK:

As with all the minor prophets, the book gets it name from the prophet who
spoke the prophecy. The title used in the Greek and Latin Bible is Naoum and
Nahum.

THEME AND PURPOSE:

Nahum’s theme is the fall of Nineveh as the retribution of God against the
wicked Assyrians of Nineveh. What Jonah wanted to see, namely God’s
judgment on the Assyrians, was later predicted by Nahum approximately one
hundred and fifty years later. The conversion of the Ninevites in response to
the preaching of Jonah was evidently short lived because they soon became
ruthless, returning to their former wicked ways. Sargon II of Assyria
destroyed Samaria and took the Northern Kingdom of Israel into captivity,
scattering the ten tribes in 722. Later, Sennacherib of the Assyrians almost
captured Jerusalem during the reign of Hezekiah in 701 B.C. But regardless
of its power and prominence, Nineveh is clearly judged as doomed by a Holy
God through the prophet Nahum. Assyria’s cruelty, power, and pride would
come to an end by the power of God. Though the book focuses on Assyria’s
fall and judgment, it is written to bring comfort to Judah.

KEY WORD:

The key word or idea is simply the judgment of Nineveh, but the words that
stand out in this connection are “avenging” and “vengeance” occurring three
times in the opening chapter (1:2).



KEY VERSES:

1:7-8. The LORD is good, A stronghold in the day of trouble, And He knows those who
take refuge in Him. 8 But with an overflowing flood He will make a complete end of its
site, And will pursue His enemies into darkness.

3:5. “Behold, I am against you,” declares the LORD of hosts; “And I will lift up your
skirts over your face, And show to the nations your nakedness And to the kingdoms your
disgrace. 6 “I will throw filth on you And make you vile, And set you up as a spectacle. 7
“And it will come about that all who see you Will shrink from you and say, ‘Nineveh is
devastated! Who will grieve for her?” Where will I seek comforters for you?”

KEY CHAPTER:

Because it sets forth the basis of God’s judgment against Nineveh as
retribution of a Holy God who, though slow to anger, is also great in power
and reserves wrath for His enemies, chapter one stands out as a key chapter.

CHRIST AS SEEN IN NAHUM:

While there are no direct Messianic prophecies in Nahum, in keeping with
the basic christological spirit of all prophecy, Nahum sees Christ as the
jealous God and avenger of His adversaries (1:2f).

OUTLINE:

I. The Introduction (1:1)

II. The Prophecy and Certainty of God’s Judgment on Nineveh (1:2-15)
A. God’s Holy Wrath Against Nineveh (1:2-8)

B. Nineveh’s Scheming Against Yahweh Will Come to an End (1:9-11)
C. Judah’s Affliction Will End Because of Nineveh’s Judgment (1:12-15)

III. The Description of God’s Judgment on Nineveh (chap. 2)



A. The Assault Described (2:1-6)

B. The Defeat Declared (2:7-13)

IV. The Cause for God’s Judgment on Nineveh (chap. 3)

A. Because of Her Violence and Deceit that Leads to Shame (3:1-7)

B. Her Treatment of Thebes (No-amon) Results in Her Own Defeat (3:8-11)

C. Her Defenses to be Useless (3:12-19)

HABAKKUK (Solution to Perplexity)

AUTHOR:

The author is identified as Habakkuk in 1:1 and 3:1. He clearly identifies
himself as a prophet and the fact that his prayer and praise is concluded with
the statement, “For the choir director, on my stringed instruments” suggests
he had a priestly background.

DATE:

Because the book anticipates the coming Babylonian invasion and shows an
awareness of the fame of the Babylonians, Habakkuk probably ministered
during the reign of Jehoiakim of Judah. It appears that Babylon had not
invaded Judah, though it was imminent (see 1:6 and 2:1), which suggests
Habakkuk prophesied shortly before Babylon’s invasion in 605 B.C. around
606.

TITLE OF THE BOOK:

The book gets its title from the name of the author. Habakkuk comes from a
Hebrew word, h£abaq, which means “embrace.” But how is this to be
understood? We should probably understand this in an active sense, “one who



embraces or clings,” rather than the passive, “one who is embraced,” for in
spite of his perplexity over the coming invasion, the prophet finally clings to
Yahweh as the God of his salvation and strength.

THEME AND PURPOSE:

The theme of this prophecy flows out of Habakkuk’s perplexity over the
coming invasion of the wicked Babylonians. It concerns the problems of his
faith in the face of two apparent difficulties: (1) Why did God permit the
increasing evil in Judah to go unpunished (1:2-4)? And how could a Holy
God (1:13) use sinful nations like Babylon as His source of judgment
(1:12-2:1)? Habakkuk grapples with these difficulties which are solved in the
light of God’s continuing revelation, and the prophet closes in a psalm of
joyous trust. The book is thus a theodicy, a defense of God’s goodness and
power in view of the problem of evil.

KEY WORD:

Two words are key not because of their repetition but because of the content
of the book. One is “why” as Habakkuk struggled with the issues here and the
other is “faith” as declared in 2:4, “the just shall live by faith.”

KEY VERSES:

2:4. 4 “Behold, as for the proud one, His soul is not right within him; But the righteous
will live by his faith.

3:17-19. Though the fig tree should not blossom, And there be no fruit on the vines,
Though the yield of the olive should fail, And the fields produce no food, Though the
flock should be cut off from the fold, And there be no cattle in the stalls, 18 Yet I will
exult in the LORD, I will rejoice in the God of my salvation. 19 The Lord GOD is my
strength, And He has made my feet like hinds’ feet, And makes me walk on my high
places. For the choir director, on my stringed instruments.

KEY CHAPTERS:



The book of Habakkuk builds to a triumphant climax reached in the last three
verses (3:17-19). The beginning of the book and the ending stand in stark
contrast: mystery to certainty, questioning to affirming, and complaint to
confidence. Chapter 3 is one of the most majestic of all Scripture and records
the glory of God in past history and in future history (prophecy).80

CHRIST AS SEEN IN HABAKKUK:

Again in the light of the christological nature of prophecy, Christ is portrayed
as the Savior. The word “salvation,” which appears three time in 3:13 and 18,
1s the root word from which the name “Jesus” is derived (see Matt. 1:21). He
is also seen as the Holy One (cf. 1:12 with 1 John 1:9), the one who justifies
the righteous by faith (2:4), and the one who will one day fill the earth “with
the knowledge of the glory of the Lord, as the waters cover the sea” (2:14).

OUTLINE:

I. The Perplexities of Habakkuk: faith is tested and taught (1:1-2:20)

A. The First Problem: Why Does God Allow Wicked Practices to Continue in
Judah? (1:2-4)

B. God’s First Answer (1:5-11)

C. The Second Problem: Why Will God Use Wicked People to Punish Judah?
(1:12-2:1)

D. God’s Second Answer (2:2-20)
II. The Praise of Habakkuk: faith is triumphant (3:1-19)
A. Praise for God’s Person (3:1-3)

B. Praise for God’s Power (3:4-7)



C. Praise for God’s Purpose (3:8-16)

D. Praise for Faith in God (3:17-19)

ZEPHANIAH (Blessing Through Judgment)

AUTHOR:

As seen in 1:1, the book was written by Zephaniah, the son of Cushi, son of
Gedaliah, son of Amariah, son of Hezekiah. In tracing the prophet’s ancestry
through four generations, this heading is unique. Usually only the prophet’s
father is identified (cf. Isa. 1:1; Jer. 1:1; Ezek. 1:3; Hos. 1:1; Joel 1:1) when
the author provides genealogical information. Such a long genealogy
suggests the noble birth of the prophet, his great-great-grandfather being the
good King Hezekiah.

DATE:
630-625 B.C.

According to the introduction (1:10), Zephaniah prophesied during the reign
of Josiah (640-609 B.C.). His prophecy preceded the fall of Nineveh in 612
and the reforms of Josiah in 622-621. This seems evident since the book of
Zephaniah presupposes the existence of pagan idolatry in Judah (1:4-6)
which was pretty much eliminated by Joshiah’s reforms. All this suggests a
date of between 630 and 625 B.C.

TITLE OF THE BOOK:

The book takes its name from the prophet Zephaniah (s€panyah from s
£a,,pan, “hide, treasure up, store,” and a shortened form for Yahweh. It means
“hidden of Yahweh.” See 2:3. The Greek and Latin title is Sophonias.

THEME AND PURPOSE:



The prophet speaks to the people of Judah whose moral and spiritual life had
been dulled by the evil influence of the reigns of Manasseh and Amon (see
3:1-7). Consequently, in keeping with the warnings of cursing for
disobedience in Deuteronomy 28, the central theme is that of judgment or the
coming of the day of the Lord. In view of Yahweh’s holiness, He must
vindicate and demonstrate His holiness against sin by calling the nations of
the world into account before Him. But God is also a God of mercy and
blessing so there is also a strong emphasis and call for repentance with the
promise of blessing. Thus, Zephaniah clearly divides into three sections:
retribution or judgment for sin, a call for repentance, and a promise of future
redemption or blessing.

KEY WORD:

The key words are “day of the Lord,” “that day,” the day,” which combined

occur some twenty times. The key idea is that of judgment and restoration in
the day of the Lord.

KEY VERSES:

1:7. Be silent before the Lord GOD! For the day of the LORD is near, For the LORD has
prepared a sacrifice, He has consecrated His guests.

1:12. “And it will come about at that time That I will search Jerusalem with lamps, And |
will punish the men Who are stagnant in spirit, Who say in their hearts, ‘The LORD will
not do good or evil!’”

1:14-15. Near is the great day of the LORD, Near and coming very quickly; Listen, the
day of the LORD! In it the warrior cries out bitterly. 15 A day of wrath is that day, A day
of trouble and distress, A day of destruction and desolation, A day of darkness and gloom,
A day of clouds and thick darkness,

2:3. Seek the LORD, All you humble of the earth Who have carried out His ordinances;
Seek righteousness, seek humility. Perhaps you will be hidden In the day of the LORD’S
anger.

KEY CHAPTERS:



The day of the Lord involves two distinct aspects: judgment followed by
blessing. Chapter three clearly records these two distinct aspects of this
awesome day. After Israel repents and returns to the Lord, they will be
restored under the righteous rule of Messiah.

CHRIST AS SEEN IN ZEPHANIAH:

Though not specifically mentioned in this book, Messiah is presented as the
Righteous One within the nation of Israel (3:5) who is also their King (3:15).

OUTLINE:

I. Introduction (1:1)

II. The Judgment of the Day of Yahweh (1:2-3:8)
A. Judgment on the whole earth (1:2-3)

B. Judgment on Judah (1:4-2:3)

1. The causes of judgment (1:4-13)

2. The description of judgment (1:14-18)

3. A summons to the nation: Repent and Seek God (2:1-3)
C. Judgment on the surrounding nations (2:4-15)
1. On Philistia (2:4-7)

2. 0On Moab and Ammon (2:8-11)

3. On Ethiopia (2:12)

4.On Assyria (2:13-15)



D. Judgment on Jerusalem (3:1-7)

1. The prophet’s indictment (3:1-5)

2. The Lord’s judgment (3:6-7)

E. Judgment on all the earth (3:8)

III. The Restoration of the Day of Yahweh’s (3:9-20)
A. The restoration of the nations (3:9-10)

B. The restoration of Israel (3:11-20)

HAGGALI (Encouragement)

With Haggai, we come to the only three post-exilic prophets, Haggai,
Zechariah, and Malachi, all of whom spoke to the returned remnant. Their
objective was to encourage their spiritual and moral life of this remnant, now
back in their home land, as they sought to rebuild the temple and the nation.
Haggai and Zechariah dealt mostly with the spiritual needs as they related to
the rebuilding of the temple and Malachi dealt primarily with the moral and
social needs involved with the reconstruction of the nation itself.

AUTHOR:

Haggai’s name means “festal” or “festive, suggesting to some that he was
born on one of the major feast days, though there is nothing in the text to
support this. Haggai is known only from this book (mentioned 9 times) and
the mention of him in Ezra 5:1-2 and 6:14. Little is known about him. He
refers to himself as “the prophet Haggai” (1:1), but nothing is known about
his parents or geneaology. He was a comtemporary of Zechariah the prophet
and Zerubbabel the governor. His authorship is uncontested.



DATE:
520 B.C.

Under the policies of Cyrus the Great, king of Persia, almost 50,000 Jews
were allowed to return to Jerusalem. Among these were Zerubbabel (Ezra
1:2-4; cf. Isa. 44:28), Joshua the high priest and the Prophets Haggai and
Zechariah. The decree allowing the Jews to return to their land and rebuild
their temple occurred in 538 B.C.

Levitical sacrifices were soon reinstituted on a rebuilt altar for burnt offerings (Ezra
3:1-6), and in the second year of the return the foundation of the temple was laid (Ezra
3:8-13; 5:16). However, Samaritan harassment and eventual Persian pressure brought a
halt to the rebuilding of the temple. Then spiritual apathy set in; and for about 16 more
years—until the rule of the Persian king, Darius Hystaspes (521-486 b.c.)—the
construction of the temple was discontinued. In the second year of Darius (520 b.c.) God
raised up Haggai the prophet to encourage the Jews in the rebuilding of the temple (Ezra
5:1-2; Hag. 1:1).

As stated by Haggai in 1:1, his first message was given on the first day of
Elul (Aug.-Sept.) in the second year of Darius. This was in 520 B.C.

TITLE OF THE BOOK:

As is normal with the writing prophets, the book gets its name from the
prophet himself. The title in the Septuagint is Aggaios, and in the Vulgate it is
Aggaeus.

THEME AND PURPOSE:

The Book of Haggai is the second shortest book in the Old Testament; only
Obadiah is shorter. The literary style of Haggai is simple and direct. The
content of the book is a report of four messages by a seemingly insignificant
postexilic prophet whose ministry was apparently of limited duration.

Though Haggai is the second shortest book in the Old Testament, we should
not underestimate the power of Haggai’s four messages in his role in



encouraging the rebuilding of the temple. “The truth is that few prophets have
succeeded in packing into such brief compass so much spiritual common
sense as Haggai did” (Frank E. Gaebelein, Four Minor Prophets: Obadiah,
Jonah, Habakkuk, and Haggai, p. 199). One outstanding feature of Haggai’s
message is his strong awareness that his messages had their origin in God.
Some 25 times he affirmed the divine authority of his messages. He
consistently introduced his messages with, “This is what the Lord Almighty
says,” and concluded them with a similar focus (“declares the Lord
Almighty”).

Haggai wrote to encourage and exhort the returned remnant to rebuild the
Temple in Jerusalem. In the process of this he taught (1) God blesses His
people when they put Him first, (2) that we should not grow weary in the
service of the Lord, and that (3) God’s promises for tomorrow become the
foundation for our confidence for today.

KEY WORDS:

The repetition of the term “house” as it is used in relation to the Temple
focuses the readers attention on the reconstruction of the Temple as the key
focus of the book.

KEY VERSES:

1:7-8. Thus says the LORD of hosts, “Consider your ways! “Go up to the mountains,
bring wood and rebuild the temple, that I may be pleased with it and be glorified,” says
the LORD.

1:14. So the LORD stirred up the spirit of Zerubbabel the son of Shealtiel, governor of
Judah, and the spirit of Joshua the son of Jehozadak, the high priest, and the spirit of all

the remnant of the people; and they came and worked on the house of the LORD of hosts,
their God,

2:7-9.“*And I will shake all the nations; and they will come with the wealth of all
nations; and I will fill this house with glory,” says the LORD of hosts. ‘The silver is Mine,
and the gold is Mine,” declares the LORD of hosts. ‘The latter glory of this house will be



greater than the former,” says the LORD of hosts, ‘and in this place I shall give peace,’
declares the LORD of hosts.”

KEY CHAPTERS:

The Messianic nature of 2:6-9 with its prophecy regarding the future glory of
the temple makes chapter two the key chapter.

CHRIST AS SEEN IN HAGGAL:

Here Messiah is portrayed as the Restorer of the Temple’s glory (2:7-9) and
the Overthrower of the kingdoms of the world (2:22).

OUTLINE:
I. The First Message: A Call to Rebuild the Temple (1:1-15)

A. The Introduction (1:1)

B. The First Rebuke (1:2-6)

C. The Remedy (1:7-8)

D. The Second Rebuke (1:9-11)

E. The Response to the Prophet’s Message (1:12-15)

IT. The Second Message: A Call to Find Courage in God’s Promises (2:1-9)
A. The Introduction (2:1-2)

B. The Promises of Enablement and Future Glory (2:3-9)

III. The Third Message: A Call to Cleanness of Life (2:10-19)



A. The Introduction (2:10)

B. The Problem: The Disobedience of the Remnant (2:11-14)

C. The Solution: The Obedience of the Remnant (2:15-19)

IV. The Fourth Message: A Call to Confidence in the Future (2:20-23)
A. The Introduction (2:20-21a)

B. A Promise of the Future Defeat of the Gentile Kingdoms (2:21b-22)

C. A Promise of the Restoration of the Davidic Kingdom (2:23)

ZECHARIAH (the Jealousy of Yahweh)

AUTHOR AND TITLE:

Zechariah the prophet was the son of Berechiah, the son of Iddo, the priest
who led the Levites (Neh. 12:4), and a contemporary of the previous prophet
(Ezra 6:14). His name (Zekarya,h) means “Yahweh remembers” or “Yahweh
has remembered.” This is a theme that runs like a thread through the whole
book. In the Greek and Latin version Zechariah is Zacharias.

DATE:
520-518 B.C.

The first verse presents Zechariah as the son of Berechiah and the grandson of Iddo, who
was undoubtedly the same priest as the one mentioned in Neh. 12:4 as a contemporary of
Zerubbabel. In Zech. 2:4 the prophet is spoken of as a youth (naaar). He would probably
have been a young man at the time he cooperated with Haggai in the rebuilding campaign
of 520 B.C. His last dated prophecy (chap. 7) was given two years later, in 518; yet
chapters 9-14 show every appearance of having been composed some decades after that,
possibly after 480 B.C. in view of the reference to Greece (9:13). As Unger points out
(IGOT; p. 355), the successful resistance of the Greek nation to the invasion of Xerxes



would naturally have brought them into a new prominence in the eyes of all the peoples
of the Near East. We have no further information concerning Zechariah’s personal career,
except the reference in Matt. 23:35, which seems to indicate that he was martyred by mob
action in the temple grounds (since the Zechariah that Christ mentions is said to be the
son of Berechiah rather than of Jehoiada, who however met his end in a like manner back
in the days of King Joash, according to 2 Chron. 24:20-21).81

THEME AND PURPOSE:

Zechariah was written to encourage the returned remnant to complete their
work in rebuilding the temple. The prophet also showed that God was at work
in the world restoring Israel to their spiritual inheritance in preparation for the
coming Messiah. Doctrinally, Zechariah demonstrates the prominence of the
temple in God’s spiritual restoration of Israel; shows the providence of God
in bringing back His people to their land, and it highlights the preeminence of
the Messiah in the future spiritual restoration of the Nation.

KEY WORD:

“The Word of the Lord” (13 occurrences) and “The Lord of Hosts” (53
occurrences) are two prominent expressions that lay stress on the divine
nature of Zechariah’s message, but the prominent idea of the book preparing
for the coming Messiah in both of His advents.

KEY VERSES:

8:3. “Thus says the LORD, ‘I will return to Zion and will dwell in the midst of Jerusalem.
Then Jerusalem will be called the City of Truth, and the mountain of the LORD of hosts
will be called the Holy Mountain.’

9:9-10. Rejoice greatly, O daughter of Zion! Shout in triumph, O daughter of Jerusalem!
Behold, your king is coming to you; He is just and endowed with salvation, Humble, and
mounted on a donkey, Even on a colt, the foal of a donkey. And I will cut off the chariot
from Ephraim, And the horse from Jerusalem; And the bow of war will be cut off. And
He will speak peace to the nations; And His dominion will be from sea to sea, And from
the River to the ends of the earth.

KEY CHAPTERS:



Zechariah builds to a tremendous climax in chapter 14 where he discloses the
last siege of Jerusalem, the initial victory of the enemies of Israel, the
cleaving of the Mount of Olives, the Lord’s defense of Jerusalem with His
visible appearance on Olivet, judgment on the confederated nations, the
topographical changes in the land of Israel, the Feast of Tabernacles in the
Millennium, and the ultimate holiness of Jerusalem and her people.82

CHRIST AS SEEN IN ZECHARIAH:

Perhaps no Old Testament book is more Messianic than Zechariah.

In an often-quoted statement, George L. Robinson has called the Book of Zechariah “the
most Messianic, the most truly apocalyptic and eschatological of all the writings of the
Old Testament” (International Standard Bible Encyclopedia. Grand Rapids: Wm. B.
Eerdmans Publishing Co., 1956, 5:3136). The messianic emphasis of Zechariah accounts
for its frequent citation by New Testament authors.83

Zechariah presents Messiah or Christ in both of his advents and as both
Servant and King, as Man and God, as the Angel of the Lord (3:1), the
Righteous Branch (3:8), the Stone with the seven eyes (3:9), the Crucified
Savior or the pierced One (12:10), the coming and humble King (9:9-10), the
smitten Shepherd who will be abandoned (13:7), and the coming Judge and
righteous King (14).

OUTLINE:

I. The Call to repentance (1:1-6)

II. The Eight Visions of Zechariah (1:7-6:8)

A. The Vision of the Horses and Riders (1:7-17)

B. The Vision of the Four Horns and Four Craftsmen (1:18-21)

C. The Vision of the Surveyor (2:1-13)



D. The Vision of the Golden Lampstand (4:1-14)

E. The Vision of the Flying Scroll (5:1-4)

F. The Vision of the Woman in the Ephah (5:5-11)

G. The Vision of the Four Chariots (6:1-8)

III. The Crowning of Joshua (6:9-15)

IV. The Questions Concerning the Fasts (7:1-8:23)

V. The Oracles Concerning the Future (9:1-14:21)

A. The First Oracle: The Rejection of Messiah (9:1-11:17)

B. The Second Oracle: The Reign of Messiah (12:1-14:21)

MALACHI (Repent and Return)

AUTHOR AND TITLE:

Malachi is only mentioned in Malachi 1:1 as the author of this prophecy.
However, though there is an unsubstantiated Jewish tradition that claims it
was written by Nehemiah (interpreting the word Malachi as a designation of
an unnamed messenger),84 the authorship, date, and unity of the book has
never been effectively challenged. Malachi (Mada,,chi,) means “My
Messenger” and may be a shortened form of Maldak Ya,h, “Messenger of
Yahweh.” This is fitting for the book anticipates the coming of the “messenger
of the covenant” (cf. 3:1), a prophecy of John the Baptist (Matt. 11:10). The
Septuagint has Malachias and the Latin uses Maleachi for the title.

DATE:
450-400 B.C.



Concerning the date of Malachi, Gleason writes:

Judging from internal evidence, it seems clear that his prophecies were given in the
second half of the fifth century, probably around 435 B.C. We come to this conclusion
from the following indications: (1) The temple had already been rebuilt and Mosaic
sacrifice reinstituted (1:7,10; 3:1). (2) A Persian governor (or peh£ah mentioned in 1:8)
was in authority at that time; hence it could not have been during either of Nehemiah’s
governorships (in 445 and 433). (3) The sins which Malachi denounces are the same as
those Nehemiah had to correct during his second term, namely, (a) priestly laxity (1:6;
Neh. 13:4-9), (b) neglect of tithes, to the impoverishment of the Levites (3:7-12; cf. Neh.
13:10-13), (c) much intermarriage with foreign women (2:10-16; cf. Neh. 13:23-28). It is
reasonable to assume that Malachi had already protested against these abuses in the years
just preceding Nehemiah’s return; hence a fair estimate would be about 435 B.C.85

THEME AND PURPOSE:

Under the leadership of Nehemiah, there had been a period of revival (Neh.
10:28-39), but the priests and the people had grown cold in their walk with
God and had become external and mechanical in their observance of the law.
Though they were guilty of the sins Malachi denounced (priestly laxity,
neglect of the tithes, and intermarriage with foreign women), the people acted
bewildered over why God was dissatisfied with them. Malachi wrote to
answer the questions of the priests and people, to reveal and rebuke them for
their sins, their backsliding, and poor attitudes, but to also encourage them by
ending on a note of encouragement through the coming of the Lord’s
messenger who would clear the way for Messiah.

Thus, Malachi rebuked the people for their neglect of the true worship of the
Lord and called them to repentance (1:6; 3:7). Gleason summarizes the theme
as follows:

The theme of Malachi is that sincerity toward God and a holy manner of life are
absolutely essential in the Lord’s eyes, if His favor is to be bestowed upon the crops and
the nation’s economic welfare. Israel must live up to her high calling as a holy nation and
wait for the coming of the Messiah, who by a ministry of healing as well as judgment will
lead the nation to a realization of all her fondest hopes.86



KEY WORD:

Twelve times in Malachi we read either “you say” (11 times) or “you also
say” (once). Also, the word curse or cursed occurs seven times in four verses.
In answer to their questions and their failure to understand God’s judgment,
Malachi answers and shows them why. The key idea that prevails is
Malachi’s answer and appeal to the wayward remnant that had returned.

KEY VERSES:

2:17. 17 You have wearied the LORD with your words. Yet you say, “How have we
wearied Him?” In that you say, “Everyone who does evil is good in the sight of the
LORD, and He delights in them,” or, “Where is the God of justice?”

3:1. “Behold, I am going to send My messenger, and he will clear the way before Me.
And the Lord, whom you seek, will suddenly come to His temple; and the messenger of
the covenant, in whom you delight, behold, He is coming,” says the LORD of hosts.

4:5-6. “Behold, I am going to send you Elijah the prophet before the coming of the great
and terrible day of the LORD. 6 “And he will restore the hearts of the fathers to their
children, and the hearts of the children to their fathers, lest I come and smite the land with
a curse.”

KEY CHAPTERS:

In that they anticipate or prophesy of the coming of the Messenger of the
Lord who will precede the coming of Messiah Himself, chapters 3 and 4
together are the key chapters of the book, for it is the Messiah Himself who is
the answer to our sin as is so illustrated in the sins of the returned remnant.

CHRIST AS SEEN IN MALACHI:

Regarding the Messianic focus of Malachi, Wilkinson and Boa have an
excellent summary:

The Book of Malachi is the prelude to four hundred years of prophetic silence, broken
finally by the words of the next prophet, John the Baptist: “Behold! The Lamb of God
who takes away the sin of the world!” (John 1:29). Malachi predicts the coming of the



messenger who will clear the way before the Lord (3:1; cf. Is. 40:30. John the Baptist
later fulfills this prophecy, but in the next few verses (3:2-5) jump ahead to Christ in His
second advent...87

OUTLINE:
I. The Privilege Place of Israel (1:1-5)

A. God’s Love Declared (1:1-2a)

B. God’s Love Doubted (1:2b)

C. God’s Love Demonstrated (1:3-5)

II. The Pollution of Israel (1:6-3:15)

A. Cheating (1:6-14)

B. Unfaithfulness (2:1-9)

C. Spiritually Mixed Marriages (2:10-12)
D. Divorce (2:13-16)

E. Impiety and Impertinence (2:17)

F. Parenthesis: The Coming of John the Baptist (3:1-6)
G. Robbery (3:7-12)

H. Arrogance (3:13-15)

III. The Promises to the People (3:16-4:6)

A. The Promise of the Book of Remembrance (3:16-18)



B. The Promise of the Coming Christ (4:1-3)

C. The Promise of the Coming of Elijah (4:4-6)



